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PREFACE TO THE PRESENT EDITION 


The present publication is a revised edition of the 
original monograph published in the year 1975 as a special 
Bulletin of the Institute of Traditional Cultures, Univer- 
sity of Madras. 


It is a matter of great joy to me that the present work 
is being brought out during the Birth Centenary Celebra- 
tions of His Holiness The Sage of Кайсї of the Kama- 
koti-pitha. 


I offer my profound thanks to Dr N. Veezhinathan, 
Professor and Head of the Department of Sanskrit, Univer- 
sity of Madras for his invaluable help in connection with 
the revision, printing and publication of this work. 


I express my grateful thanks to the authorities of the 
University of Madras for sponsoring the publication of this 
work under its auspices. 


To Dr Jayadevan, Director, Publications Division of 
the University of Madras, I am greatly indebted for 
the keen interest he has evinced in the publication of this 
work. 


I have great pleasure in thanking M/s. Avvai 
Achukkoodam for the neat execution of this work. 


Madras V. A. DEVASENAPATI 
26—5—93 | 
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PREFACE TO THE FIRST EDITION 


The present monograph entitled Kamakottam, Мауап- 
mars, and Adi Sankara represents the research work carried 
on by me during the years 1971-72. At first I was diffi- 
dent to publish this work. I, however, circulated cyclosty- 
led copies to scholars for favour of suggestions and 
constructive criticisms. Dr Jean Filliozat of the French 
Institute of Indian Studies, Pondicherry, a great Indologist, 
wrote to me encouraging me to publish this work. 
Dr K. K. Pillay, M.A., D. Phil. (Oxon), D: Litt., Director, 
Institute of Traditional Cultures, Madras, was kind 
enough to suggest its publication as a special Bulletin 
of the Institute. 


I owe a deep debt of gratitude to Dr K.K. Pillay for 
sponsoring the publication of this work as a special 
Bulletin of the Institute of Traditional Cultures and for his 
kindness in having written a Foreword to this work. To 
Prof. Т.Р. Meenakshisundaram, Former Vice-Chancellor, 
Madurai University, I offer my profound respects for 
having acceded to my request to write an Introduction to 
this work. I have great pleasure in thanking Dr N. Veezhi- 
nathan, Reader in Sanskrit, University of Madras, for the 
valuable help he gave me in gathering material for this 
work. 


I am thankful to Dr К. Balasubramanian and to 
Dr T. P. Ramachandran of the Centre for Advanced Study 
in Philosophy, University of Madras, for the valuable help 
they rendered in the preparation and printing of this 
work. 
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I have great pleasure in thanking Messrs Avvai Achuk- 
koodam for the neat execution of this work. 


I offer this work at the Lotus-Feet of Goddess 
Kamaksi-Kamakoti—the Sakti of the great Sankarite 
Institution for the southern region at Кайсі. Мау 
Goddess Kamaksi accept this and bless us all! 


Madras ) V. A. Devasenapati 
2—9—75 
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INTRODUCTION TO THE FIRST EDITION 


By 
Dr. Т. P. MEENAKSHISUNDARAM 
(Former Vice-Chancellor of the Madurai University) 


I have been called upon to introduce the book 
“Kamakottam, Nayanmars and Adi Sankara” — a well 
documented treatise by my good friend Dr V. A. Deva- 
senapati, Professor of Philosophy in the Centre of Advan- 
ced Study in Philosophy, University of Madras. I ama 
worshipper of God as the Mother - Катакѕт of Kama: 
kottam, and I have been initiated into the mysteries of the 
worship of Kamaksi, the ocean of Karuna, Meru Chakra 
and Sri Vidya by an old priest of Kamaksi Temple. It is 
thus always my good fortune to be commanded to do what 
is nearest to my heart. 


This work consists of two parts. The first part deals 
with the greatness of Кайст апа Kamakottam from very 
early times in Tamil literature and elsewhere coming down 
to the end of the age of the Nayanmars. The city is опе 
of the seven great holy cities of India, A Sangam work 
refers to the festivals worshipped by many sects. Saint 
Appar refers to the boundless Ocean of learning in this city. 
Кайсї isone of the ancient Universities of India equally 
great in the history of Hinduism, Jainism and Buddhism. 


The original name is Кайсї, which in Tamil means a 
tree of the agriculturaland urban tract, it being a well- 
known custom to name acity after the trees therein. In 
Sanskrit it means a jewel belt worn near the navel — here 
the navel of the earth, the city being considered to be its 
centre. This was pronounced with a short а by the 
Telugus as Кайјі, and this in due course became by the 
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hardening of the nasal, Kacci, which is the name found in 
Manimekalai and later works. 


Manimekalai, the heroine therein, meets the Buddhist 
priest who is identified by some as the great Dharmapala. 
Kafici was known to Patafijali of the Mahdbhdsya fame 
and also to ancient China, 


The Centre of Kàfici is the Temple of Kamaksi, 
called іп Tamil Kamakkottam and in Sanskrit Kümakoti- 
pitha. Kottam in Cilappatikaram means a temple. In 
Tontaimantalam its division is known as Kottam probably 
because each one of them had a temple. Kamakotbam is 
the name of the temple of the Goddess. At Кайсї this 
Kamakottam lies between the two rivers Kampa and 
Vegavati. The river Kampà now remains in the form of 
a tank in Ekamresvara temple. 


The inscriptions show that originally ther were separ- 
ate temples for the Goddess, and these called Kamakottam 
in silpa sastras and inscriptions grow later as separate 
institutions. But at Kafici there are no separate temples 
for Párvati or the Mother in any of the many Siva tem- 
ples, Kamakottam of Kamaksi being the only such temple 
there. The purànic story of Manmatha conquering Siva 
with the grace of the Mother explains this fact by stating 
that at the request of Manmatha the Mother withdrew 
her Sakti from every temple and at the request of Brahma 
allowed the Parvati temples to grow except at Кайст, the 
place where Manmatha became victorious. 


An old verse quoted by Adiyarkkunallar refers to Sat- 
tàn, who guards the Kamakkottam and with whose centu 
the Chola Karikal Valavan made the Meru whirl round. 
This temple of Sattan is within the temple of Kamaksi. 
Because of the story already referred to, the Sakti temples 
elsewhere were also known as Kamakkottam as proved by 
the inscriptions and the poems of Appar and Sambandar. 
Appar speaks elsewhere of the Kamakotti as the Mother 
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Goddess impressing on Lord’s Siva’s body by her embrace, 
thus referring to the story of Kamakgi of Kafict. The lady 
of Kamakottam is thus called Kamakotti. Sambandar 
calls Parvati elsewhere as Kamakkodi, which the author 
suggests should be Kámakoti 


Kamakkottam has been held in great reverence even 
by non-Hindus, as is proved by a Jain inscription of 
Sattamangalam that one who violates the terms of the 
endowment would incur the sin of destroying the Kama- 
Коф ат. There is the Bilàkàsa, the Sri- Cakra, the goddess 
Syamala and the temple of Kalvar or Adi Varahamirti 
inside the Kamakotti temple. Kancipurana gives the story 
of Kamaksi performing the 32 kinds of Dharma-s or aram. 
Asa result, there is the Dharmastamba in the Kamaksi 
temple. Saint Sundarar asks a rhetorical question of Siva: 
“whilst the Goddess (your wife) peforms thirty-two dhar- 
mas why should you beg"? The names Dharmini and 
Dharmavardhini are thus explained. 


Part two deals with Adi Sankara’s connection with 
Капсі апа Kamakottam. The most authoritative story of 
Sankara by Anandagiri refers to Sankara consecrating 
Kamaksi and Sri-Cakra at Kafici, establishing the Кйта- 
koti-pitha there and directing Suresvara to be incharge of 
that and thereafter himself attaining siddhi there. This 
position is strengthened by reference to other works. 
Sankara’s samádhis elsewhere are proved to be memorials 
rather than sam@dhis in the real sense of the word. 


Sankara established the matha for the southern region 
(Gmndya) at Kafici. An institution for a region consists of 
three factors — a Sakti, a devata and ksetra. And the texts 
that deal with these three factors are known as табЛатпауа 
texts. All the Mathāmnaya texts except that published by 
Vani Vilas Press speak of the Sakti of the southern region 
as Goddess Kamaksi. Тһе Vani Vilas edition speaks of 
Sarada as Sakti, but багада is not the Sakti of Siva but of 
Brahma. The Devatà is Kalvar ог Adi Varahamurti which 
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is present in the niche at the Kamaksi temple. Though 
the ksetrais RameSyaram, yet, since the abode of both $akiz 
and devatd is Kafici and since Sankara spent his last days 
at Kafici, he established the institution for the southern 
region there. j 


It is thus clear that Adi Sankara is intimately connec- 
ted with Кайсї and Kamakoti. The sculptures in and 
around Kafici are replete with representations of Sankara 
as Ekadanda Sannyasi without regard to the deity to 
which the temples are dedicated. The author after an 
elaborate and careful analysis conclusively proves that the 
sannyasin with an Ekadanda bearing the marks of the conch 
and the axe cannot be a Vaisnavite or a Lakulisa Saivite, 
who carries only a silver staff, but can be only Adi 
Sankara. 


The learned author of an important book - Devi 
Kamakstin Кайсі - a book exhibiting deep research which 
I myself praised though not agreeing with all the conclu- 
sions therein — eonclusions which Dr. Devasenapati attacks 
in the present work has unfortunately made а passing 
remark that the Kumbakonam Mutt is now (1960) laying 
claim to Káfici- Kámakoli-pilha. Dr Devasenapati, quoting 
from the Mackenzie report, Mody records of the Madras 
Gentral Record Office, the Sarasvathi Mahal Library and 
the archives of the Mutt itself, High Court judgement, 
letters written by Srhgeri Mutt, Firmans of the Nawabs 
and East India Company and inscriptions, conclusively 
proves that the position taken up once by the Srhgeri 
Mutt that the Kumbakonam Mutt could not claim the 
Kamakoti-pitha had been dismissed by the High Court, 
that even in the beginning of the 18th century the Mutt 
had been at Kaficipuram, that on account of disturbed 
conditions the Mutt was transferred to Tanjore and to 
Kumbakonam during the period of King Pratapa Simha 
of Tanjore who was a great devotee of Sri Сапага- 
sekbarendra Sarasvati the fourth, that even after moving to 
Kumbakonam the асагуаз were known as Kafici Kamar 
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koti-pithadhipatis, that they were having control over 
Kamaksi Temple and performing Kumbhabhigekam, that 
the authorities of the Srhgeri Mutt themselves have 
accepted the Kamakotipitha, that in the Manual of Puduk- 
kottai edited by the author of the book Devs Kamaksi in 
Küiici and in his article on copper-plate grant of Kamakoti- 
pitha and in the Proceeding of the Indian Historical 
Records Commission, he has referred to the old records 
referring to the Kamakoti-prtha and its асагуаѕ who were 
permitted by foreign rulers to continue their procession 
unmolested by others without paying tolls, etc. 


The author after all these exhaustive researches con- 
cludes and I agree — “Тіс is heartening to see that Sri 
Sankara has been followed by a line of Advaitic Preceptors 
in that great Institution. May Goddess Kamaksi, the 
Sakti of the Kümakoti-Pitha, protect us all-Her children.” 


It will be thus seen that the author has given us an 
interesting, useful, and significant book, and he deserves 
our congratulations. 


Madras, 29—8—75 T. P. Meenakshisundaram 
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GREATNESS ОЕ KANCÍ AND 
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There are seven sacred cities in India which grant 


salvation. They are: 


अयोध्या मथुरा माया काशी काञ्ची अवन्तिका | 
पुरी द्वारवती चेव सप्तैते मोक्षदायिकाः ॥ 


аудаһуа mathurà тауа Баз Кайс avantika 


puri dvaravati caiva saptaite moksadayikah 


Sri Vedàntadesika in his Adaikkalappattu (The Refuge-Decad) 
refers to the excellence of Kànci (Kacci) as one of the 


seven sacred cities that grant salvation. 


USS (/0%560710601/0 ud sto gn कं аі пое) 
THAMFULD 9 (ретт Qa (96०61 $$) 60090 eme Cured 
WES SOD par 671960 ар&Филотш FFP eesf'eD 
HBB -ojmemmenaé Dent FFL Bnei LIS [b G z5 Geor 
bhattimudalamauarril pati yenakkuk kidamal 

yeltiSaiyum шапти бай ilaittuoilum. kakam pol 

muttitarum nagar élil mukyamam kaccitannil 


attigiri arulalarku adaikkalam nan puhundené 


‘Like a crow that flies in every direction and falls exhaus- 
ted, I being unable to obtain the Lord through devotion, 
etc., have sought as refuge the grace of the Lord of Hasti- 
giri of Kacci which is the most important of the seven 


cities that give salvation.’ 
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The city of Kāñcī (Kacci) has been praised in the 
following words in Perumppandrruppadat which is опе 
among the ancient works in Tamil Sangam Literature. 

wei FOO 2 VSA EH UAC) HTP 

Aypa Собо upam аралі [un esr 410-411] 

malartalai ulagattullum palar tola 


vilavu mémbatta palvairan müdür 


‘The city of Kacci is an ancient one (müdür) in the 
world whose excellence is enhanced by festivals celebrated 


by the followers of various faiths.’ 


Naccinarkiniyar comments thus on the above: 


` (1680000188 त Osrapbuy TOFS oF pr &eef Geo 
Tost paisai Cowra Geum mu?epesr 9.enL.u) Llop (puj os T 
palasamayattarum tolumbadi edutta vilakkalile 


énai naharhalin mélana verriyinai udaiya palaiya йт 


‘Kacci is an ancient city pre-eminet because festivals 
of various faiths are celebrated there.’ 


Appar refers to Kàfici as a place of boundless learning 
in his Tëoaram relating to Tirukkacci-Tiruméerrali. 


61760 699 60५11 ursi 6)&॥6७ा (7 Се Берел wamne Enwi T 
10606967 5 '& ळा &णी сит (9 (0110601 ë Glemsirenm si & 
SOM 60003 6 &60) 7 ५१6०॥ 9 emendum झळा yer өтт meo 


७ ७0660) ७1 Merri! & (єрт (eo Guo [0610 өтт Gg [4-43-8] 


śelviyai bhagam kondar sendanaimahanakkondar 
mallihaikanniyodu mamalarkonraicadi 
KALVIYAIKKARAIYILADA Каясітапа ват tannullal 


- yelliyat vilanganinrar १00220 mérralatyinare 
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3 
‘He has His beloved (Parvati) sharing half His body; 
He has Sendan (Subrahmanya) as His son; the fair-cyed 
Ganga adorns His head, and konrai flowers light up His 
face. He shines in Tirumérralt in Кайсї noted for the 


boundless learning of its scholars in contrast to the surroun- 
ding ignorance. 


In a reference to Aravana Adigal in the Manimekhalai, 


the expression Kaccimdnagar is used: 


SUBD spouses empmp& CELL emer 
Abril SIs mn ED ॥6 esr m $ B pG SHY 
Walang SEP inns mac cir 

LO Mlb tor BST (0166० Quwi (тет 
७7७७०७0 тшу HULL (11 Бел. 


ГшвяФ Gio sens, s> o st USS STD, 621 & 67 150-154] 


tavaneri aravanan $arrakkettanan 


angavanranum ninnarattirkétup 
ban god; kaccimanagar atalin 
marram тапараг madhavan peyar nal 


porroditàyarum appadippadarndanar 


*Kafici is the appropriate place for your ascetic ргас- 
tice; and, for your sake your mother and Sudhamathi 


accompanied Aravanan to that place.’ 


Кассі is referred to as Кайсї in both Patafijali's 
Mahabhasya' and Harsa's Natsadha.’ 


The meaning of the word Kañci in Sanskrit is Oddi- 


апат (a belt worn as an ornament around the waist by 


1. Тһе Mahabhasya, IV, ii, 140. 
9. The Naisadha-kavya, 12, 33. 
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women). This ornament is worn only around the navel. 
Kafici is so-called because it is the navel position of the 
earth. Кайсітаһаітуа and Kamaksi-vilasa speak of Кайсї 


as the navel of the world. 


(८) तपस्स्थानं बिलं सुक्ष्मं परमं व्योम तत्स्मृतम्‌ | 
[काञ्चीमाहात्म्यम्‌ ३१-७०] 
(b) आधिभौतिकमद्दोघ्नं नाभिस्थानं भुवः परम्‌ | 
[कामाक्षीबिलासम्‌ ११-६] 
(c) जगद्कामकलाकार नाभिस्स्थानं भुवः परम्‌ | 
[कामाक्षीविलासम्‌ १३-७३] 
(i) ‘tapassthinam bilam süksmam. paramam vyoma tatsmrtam ` 
(Kāñcīmāhātmyam 31-70) 
(ii) ddhibhautikamamhoghnam nabhissthanam bhuval param 
(Kamiksivilisam 11, 6) 
(iii) jagadkimakalakaram nabhisthanam bhuvah param 
(ibid., 13-73) 
Sivajfiana Munivar in his Kaficipurána refers to Kafict 
as the navel-region of the Goddess Earth who wears the 
sea as Her garment and who shines as the Supreme 44450. 
AMOUNT UPL 16७ LOTS a Ht ug Qleuerñu u gh HF e (910 
"916७७७ SLO 9 (DDS [8600051 51:8 6їОу5п corm 
Sgr арте ur 6017-31- 
anaiyàl parappu nun bilamahi arutparaveliyaytihalum 
anaikadal udukkai nilamahatkundi sthanamam 
Virattahasappatalam, 9.1 
KañcI whose renown is celebrated thus consists of 
Kamakottam, | Rudra-Kottam, Punya-Kottam and Kumara- 
kottam which are sacred severally for Parasakti, Siva, 


Visnu, and Kumara. Kumara-kottam and Ка онат are 
comprised in Kamakottam. E 
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Tondaimandalam (Tundira-mandalam) has as its 
boundaries Sudmipuskarini in Tirupati in the north, the sea 
in the east, Tenpennai known as Daksinapinakini in the 
south, and Kalláru in the West. Of these, Svaimipuskarini 
is to the north-east of Lord Venkatesvara's temple at 
Tirupati. Itissaid that Lord Venkasesvara invoked the 
river Virajà and named it as Sudmipuskarint. This is the 
northern boundary. 

When Brahma started performing a sacrifice at Кайсї, 
without Sarasvati, she flowed fast in the form of a river to 
destroy the sacrifice. Hence this river is known as Vegavatt. 
Mahavignu saved the sacrifice. Sarasvati flowed eastwards 
and merged in the sea, This sea marks the eastern boun- 
dary. Қ अ 

When the sage Bhrgu once lifted: the bow of Siva, 
known as Pindka, it assumed the form of a river. It is this 
which is known as river Pindkint. Pindkini takes two courses 
as Uttarapinakini (vadapennaiyáru) and Dak sinapinakint (ten- 
pennaiydru).. These are in the Nellore and the South Arcot 
districts respectively. The Daksinapinadkini is the southern 
boundary. | 

When Laksmana was struck down by the weapon of 
Sakti in the battle between Rama and Ravana, Hanüman, 


on the suggestion of Jambavan brought medicinal herbs 
from Osadhiparvata and those herbs were washed in Kalldru. 


КаПаги marks the western boundary. 


Once upon a time Devi went to Kanci and was per- 


forming penance to obtain Siva. Siva ordered Ganga to 
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take the form of a river to test her devotion, whereupon 
Ganga started flowing in the form of ariver. There was 
shivering in the body of Devi when she beheld the river in 
flood. This river came to be known as Kampa because it 


caused trembling (kampana) in the body of Devi. 


Through Tondaimandalam bounded on four sides in 


the above manner flow the rivers Kampa and Vegavati. 


At the time of Mükakavi, Катра was flowing in the 
form of a river; and, it is clear from his verses in the Arya- 
$ataka: 


कम्पातीरचराणां करुणाकोरकितदष्टिपातानास्‌ | 
केलीवन मनो मे केषाश्चिद्भवतु चिद्विलासानाम्‌ ॥ [१२] 


पुण्या कापि gan पुङखितकन्द्पंसंपदा बपुषा | 
पुलिनचरी कम्पायाः पुरमथनं पुलकनिचुलितं कुरुते ॥ [२२] 


Катрайтасатапат karunakorakitadrstipatanam 


kelivanam mano me kegamcidbhavatu cidvilasanam [12] 


фипуа kapi purandhri punkhitakandarpasampada vapusd 
pulinacàri Катрауаһ puramathanam pulakaniculitam kurute [22] 


Herein he refers to Хат)й as а river. Катыра is now in 
the form of a small tank on the southern side of the (first) 
outer prakaram of the Ekamresvara temple. The river 
Végavati is to the south of Кайсї. Kdmakostha is situated 
in between these two rivers. And Goddess Kamaksi pre- 
sides over the Kamakostha. 


ІП 


The temple of Катакзї is the centre of importance іп 
Kafict. There are many temples in this sacred city dedi- 
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cated to Visnu and Siva. It is the custom in Kafici for 
the utsavar of any temple therein to be taken in procession 
at the time of Brahmotsava through the four main streets 
around the temple of Kamaksi. 


All the temples whether Saivite or Vaignavite have 
their main gopurams or entrances facing Kamakostha. 
There is yet another feature about Кайсі. Whereas outside 
Кайст there is a separate sanctum for Devi in every Saivite 
temple in Tamil Nadu, there is no such sanctum for the 
Devi in the Siva temples within the limits of the city of 
Капсі. 

It is because of this: Manmatha who was made 
formless by Lord Siva performed penance, in order to 
recover form, at Kafic1 invoking Goddess Kamaks1. Pleased 
with his penance, Kamaksi gave him a new form by her 


gracious look. 


हरनेत्राग्निसन्द्रधका मसअजीवनोषाधिः ॥ 
[श्रीललितासहस्जनामस्तोत्रम्‌ — ३४] 
haranetragnisandagdhakdmasansivanausadhih 
[Sri Lalitasahasranamastotram, 34] 
He then prayed that he should be empowered to conquer 
Siva. Granting his prayer, Kamaksi withdrew her sánnidhya 
unto Herself from all the Siva temples including Kailasa 
and concentrated all of it in the space of a small cave (bila- i 
(664) in the Kamakostha. Finding his temples bereft of Her 
presence, Siva felt the pangs of separation. It appeared as 
if that was the moment of Manmatha’s triumph over Siva. 
Sometime hence Brahma went to Kailasa to offer worship 


to Siva. After worshipping Him, he went to pay his obeis- 
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ance to Devi. Devi was not to be found there. He then 
went to all the Siva temples; he could not find her in any 
of them. He then realised that all this was due to the will 
of Kamaksi; and then һе performed penance in the Kama- 
kostha at Кайсї praying to Her that Her sannidhya should 
be manifested in all the temples as before. Катакзї ap- 
peared before him and in response to his prayer agreed to 
restore Her sünnidhyà in all the Siva temples except those 


in Kàfici and further said that there is no need for asepa- 


rate sanctum for Her in any of the Siva temples at Kafici ` 


which is the Sivajitkgetra. Thereafter, Kamaksi restored 
her sdnnidhya in all those temples except Кайсї. Since Нег 
sünnidhya was released from Kamakostha at Kafict, the 
sanctum of the Goddess in all the Siva temples in Tamil 
Nadu are referred to as Kdmakostha. 

पुरा पञ्चशरोऽनङ्गः प्रत्यक्षाङ्गाभिलाषया ॥ 

कामकोष्ठ समासाद्य कामाक्षीं संप्रपूज्य च । 

हृदी ध्यात्वा तु तां कामस्तपस्तेपेऽति दुष्करम्‌ ॥ 

ततस्तत्कामदेवस्य तपसा तुष्टमानखा | 

कदाचित्‌ ая कामाक्षी महात्रिपुरसुन्द्री ॥ 


प्रसन्नाथ महाशक्तिः स्वकटाक्षनिरीक्षणात्‌ | 
4 कामाय दिव्याङ्गं नुणामानन्द्दायकम्‌ ॥ 


* * * 
तदा нің ач केलासाद्यालयेषु च | 
यत्र यत्र स्थितास्सर्वा गोरीः स्वांशतया स्थिताः॥ 
समाकष्यैक्यतो देवी तूष्णीमासीच्छुभानना ॥ 

WA r> * * 


कदाचिदथ लोकेशः केलासाद्यालयेषु च | 
सेवाथ परमेशस्य समागत्यालयं तदा | 

देवोहीनालयं इष्ट्वा शिवस्थानेषु सवश: | 
किमथंमस्बिका नास्ति सर्वशेवालयेषु च ॥ 
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इति चिन्त्य ततो ब्रह्मा कामाक्ष्याश्चित्रमित्यपि | 
विज्ञाय mazut तु कामकोष्ठमहीतले ॥ 
कामाक्ष्यास्सन्षिधि प्राप्य ध्यात्वाराध्य महेश्वरीम्‌ | 
सर्वालयेघु wag सबंलोकस्थितेछु च ॥ 

यथा शम्भुस्तथा गौरी सदा सान्निध्यकांक्षया | 
ЕҢ ध्यात्वा तु कामाक्षीं द्वादशाब्दं तपोऽकरोत्‌ ॥ 
ततः प्रसन्ना सा देवी कामाक्षी भक्तिकामदा । 
तत्र ब्रह्माणमालोक्य वचनं Aguada, ॥ 

* * * 
शिवजित्क्षेत्रमित्युक्तमिद क्षेत्रं बिना ЯН । 
सर्वालयेषु शैवेषु सन्निधत्तां सदाम्बिका ॥ 


[कामाक्षीवलासम्‌- १४, ९-१२; ३१, ३२; ६८-७३, ७५. | 


pura pañcašaro'nansah pratyaksangabhilasaya ॥ 
kamakostham samasadya kimaksim ѕатртарӣјуа ca | 
hrdi dhyatua tu tar kamah tapastepe atiduskaram і 
tatastatkamadevasya tapasa tustamanasa | 

kadacit tatra kámaksi mahatripurasundari 1 

prasannd atha mahasaktih suakataksaniriksamat | 


dadau kamaya divyangam nyndmanandadayakam 1 


* * ж 
¿ada sarvesu Saivesu kailasadyalayesu ca | 
yatra yatra sthitah sarah gaurih svamsataya sthitah 1 
samakysya aikyato devi tisnimasicchubhanand | 
* * * 
kadacit atha lokesah kailasadyalayesu ca | 
sevartham paramesasya samagatya @layaii {аай | 
devihinalayam drstva Sivasthanesu sarvasah | 
kimartham ambika nasti sarvasaivdlayesu ca || 
iti cintya tato brahma kamaksyah citramityapi | 
vijfiaya jRanadrstya tu kamakosthamahitale || 
kamaksyah sannidhim prapya dhyatva aradhya mahesarim | 


sarvalayesu Saivesu sarvalokasthitesu ca W 
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yathā sambhuh tathà gauri sada sannidhyakümksayà | 
hrdi dhyatua kamaksim dvadasabdam tapo'karot ॥ 
tatah prasanna sa devi kāmākşī bhaktikimada | 


tatra brahmánamálokya vacanam cedam abravit | 


* ж ЕУ 
$ivajitksetram ityuktam idan ksetram vind bhuvi | 
sarvalayesu Saivesu sannidhattam sadàmbikà W 


[ Kaümáksi-vilásam — XIV, 9-12; 31, 32; 68-73, 75] 


IV 
KAMAKOSTHA IN ANCIENT TAMIL LITERATURE 


Kamakostham is referred to as Kümakottam in ancient 
Tamil Literature. To begin with, Adiyarkku-Nallar in 
his commentary on the Silappadikdram (5, 95-98) quotes 
an ancient Tamil verse which refers to the exploits of the 
very ancient ruler Karikalan who made a triumphant tour 
of the north upto Himalayas and planted his flag of victory 


on the Mount Meru. That verse is as follows: 


std mT 6 60 कक STDSGETL Lm) тее 
Gos? uS esf! 59% (5 Gowen # 60 — 6०७७ ७96० (9 
00% sels ef'arp QUMUN S ФП өт 
OrbOurp #8055 Glaesr(b 
**kacchivalaikkaicchi kamakkottam kaval 
mecciyinitirukku meycchattan kaicchendu 
kambak kalirruk karikarperuvalattàn 
chemporgiri tiritta chendu" 

The Chendu—the club with which Karikarperuvalattan 
split the golden mountain is the club of Sasta who keeps 
vigil in Kamakostham of Kamaksi referred to аз having 
bangles round Her hands. 
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This verse brings out the fact that Kamakostham of 
Катакзї was famous even at the time of Karikala Colan — 


that is before the time of Tirunàvukkarasar, Sambandar 


and Sundarar. 


The meaning of the expression valaikkaicchi which 
refers to Катакзт is borne out by the account given in the 
Kaficimahàtmyam and the Mükapafica$ati. According to both 
these works, the impress of the bangles of Goddess Kama- 
КӨТ is seen in the body of Lord Siva, 


स्तनाभ्दामपि वाहुभ्यां संपीड्य वलयेरपि | 
आलिलिङ्ग с लिङ्गं पकचूताह्वयं शिवम्‌ ॥ 
तदेकाम्र शलिङ्ग d तस्या आलिङ्गनोत्लुकम्‌ | 
स्तनकङ्कणमुद्राभ्यां मुद्रितं भूतये भुवः ॥ 
[काश्रीमाहात्म्यम्‌ — ४५] 


stanabhyamapi bahubhyam sampidya valayairapi 
alilinga drdham lingam ekacatihvayar $ivam 
tadekamresalingam vai tasya alinganotsukam 
stanakankanamudrabhyam mudritam bhütaye bhuvah 
[Kancimahatmyam, 45.) 
अङ्कितशङ्करदेहां अङ्क रितोरोजकङ्कणाश्लेषेः | 
अधिकाञ्चि नित्यतरुणीं अद्राक्षं काश्चीददूभुतां वालाम्‌ и 
[आर्याशतकम्‌ — १५] 
ankitagankaradeham ankuritorojakanaslesath 
adhikanci nityatarunim adraksan kancidadbhutam balam 
[Aryasatakam 15.) 
Tirunavukkarasar, who flourished іп the 7th century 
A.-D., in his Tiruttandagam of Tiruvadigai Virattanam 
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(near Panruti) uses the word Kamakkotti in the following 
verse; 
Glamqapibuieueré Osis eros Gem ig. 


@snrilen suf 60 ші 91 105 Cari 0) &1 өті. 


DDLC yng шпП1946)...... 


[6-७ арвэр, SGHusons eg UL. memi, 


Av штет теті, 10] 


‘*kolumpavalacchenganivaykkamakotti 
kongatyinat yamarporudu kolankonda 


talumbulavé varai márbil" ......... 


This means: ‘there is on Lord Siva’s body the impress 


of the embrace of Kamakkotti whose lips are red like coral.’ 


Sambandar, who also flourished inthe7th century A.D., 
in his Tevaram on Tiruirumpülai (Alangudi) uses the word 
Kamakkoti. The Tevdram is as follows: 


BFA &Glamapetim acirpu& d 81691 ७0७१४ 
SERIOUS Snos Фати щі_ oot Gat. 
BFS BDU mi ететі of sei 
2 FPF छ 6७60५१6) 1169 6&॥ ळा (9४2 gor G exor 


[2- tape»p, SB qb вет, 4] 
nacchittoluvirgal namakkidu Solvir 
kacchippoli kamakkotiyudan kaqi 
tcchittirumbülaiyidam konda visan 


ucchittalaryil balikondulaliane 


Неге kote appears as koti. In ancient times, the same 


symbol was used for the long and short forms of О. This 


4 It was only 
after the starting of the printing presses that different 


is clearly noticed in old stone inscriptions. 
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symbols were used to indicate the long and short forms 


of О." 


J: 


It is said that the Devi in Kañci is called by Sambandar 
as &тш©®тщ. (Kamakodi). But this is not correct. In 
Sanskrit there are two different letters ta and da. In Tamil, 
however, there is only one letter fa which is pronounced as 
da also as in the case of kodi. But the word emuGlaris. in 
Sambandar's Tevaram cannot be pronounced as kodi and 
should be pronounced ав kōti for the following reasons: 


In the Kamaksi-vilasa we find the words Kámakoti and 
Kamakostam used interchangeably in the verses — 

(i) Kamakoti smrtah so’yam 

(ii) tasmat auaéyam kartauyam kamakostasya daršanam 


The copper-plate grant of Vijayagandagopala refers to 
the goddess as Kaaci-Kamakoti. Müka-kavi in his Mukapan- 
сабай refers to the goddess as Kamakoti: a 

(i) kamaparipantht kamini 

kamesvari kamapitha madhyagate 

kamadugha bhava kamale 

kamakale kamakoti kamaksi 

(ii)  samaravijayakoti sadhakanandadhati 

mrdugunaparipeti mukhyakadamb avati 

muninutaparipati mohitajandakott 

paramasivavadhüti patu mam kamakoti 
Tirunavukkaragar in his Tiruttandagam of Tiruvadigai Virat- 
and Sundaramürti Nayanar in his Onakantanrali 


tanam 
1 referred to above use the words Kama- 


Tevaram in Kafic 
kotti and Kamakottam respectively. The second letter f in 
kotti and in kottam followed by the letter ¢ cannot be pro- 
nounced asd. Nor are the words pronounced as koddi. 
Instead they are pronounced as kotti and Koffam. Іп the 
same manner the word &тшб\&тщ. in Sambandar’s Tevaram 


must be pronounced as kamakoti and not as Kamakodi. 


It should be noted further that the letter ० in Kama- 
kotti or kamakottam is the long from of o although only the 
symbol for short form of о (७) was used іп Tevaram and 
stone inscriptions. Spoken Tamil has both short and long 
forms of e (er). But written Tamil did not have the long 
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Sundaramürti svami in his Tevaram on Onakdntanrali 
in Kàfici uses the expression Xamakkottam. The Tevdram 


is as follows: 


55 gis snan LL ७.60 п 
(01117, эвт! Mone Gamer 6016 s 60 Geor 
өтт an Hoot peru jer Gg 
(7-19 SBD, Qasr an [Б 60 mar, 6) 


kacchimudürk Катабойат undáha 
rir poy, ūridum piechaikolvadenne 


onakantanzaliyuliré 
(7th Tirumurai, Onakantanrali, 6) 


This passage, according to Arunaivadivel Mudaliar, 
means: ‘when there exists (uiddha) Tirukkàmakottam 


form and only the short form served the purpose of both 
the short and long forms. Consequently the symbol for e 
when used before a consonant was a hook witha tiny circle 
at the bottom (@). Gonstanzo Giuseppe Beschi in the first 
part of the 18th Century introduced the symbol for the 
long form е (g). And the symbol for long e when used 
before a consonant was a hook with tiny circles one at the 
bottom and another at the top. (G). 


In the same way written Tamil did have onlythe short 
form of o (७) And Beschi introduced the symbol for long 
formof О (७). And the symbol for short form of o when 
used before a consonant, say, ka followed by the sign r is 
Glar and the symbol for long form of 0 is Gar. 

[See the article: SU craps aise — HATO) PSO 

Bro eue»g By sr. & G esor कहा (eneGuip ses 
का. » QTTL NTU 9 eoa h 5 Я 
ос арала 1968] EIEN CRE FAIS 

Thus till 18th century both the short and long forms 
of O were written with the symbol for short form only 
although the words were pronounced with short 0 or long 

O as the case might have been. From this it follows that 
the words тш піш, SIOGSTL e ( 
should have (о be written as тоб) 
&тш©&тщ. in works before 18th cent 


tb and &тш@®®тщ. 

i, STIDGSTLL_LD, 

ury 

2. Tevaram of Sundaramurti, Dharmapuram Edition, 1964 
> > 


р. 50. 


https://archive.org/details/muthulakshmiacademy 


CC-0. In Public Domain. Digtized by Muthulakshmi Research Academy 


15 


in ancient Kafici, why should you go about begging for 
alms from the public’. 


The term unddha cannot be taken, as some say, in the 
sense that it has come into existence only at the time of 
Sundarar; if that were the case, Tirunavukkarasar who 
flourished much earlier than Sundarar could not have used 
the term Kamakkottam at all. 


Sekkilar in his account of Tirukku ripputtondanáyanár in 
the Periyapirdnam hails the greatness of Kamakottam in the 
following verse: 

Loro 6 Sm कळ Gar 5510 
Guru! ара srg пейт mu UTES. [71] 
punwiyattirukkamakottattuppolia 


muppadodirandaram purakkum 
This refers to Goddess Kamaksi presiding over the 
Kamakottam fostering the thirty two virtues. 


The reference to Sdsta as the guardian deity of the 
Kamakotta by Adiyarkkunallar in his commentary on the 
Silappadikdram confirms the fact that the present Kamáksi 
temple in Kafici is the same as the Kamakotta of Karikala 
of ancient times. Even to this day the shrine of Sasta is 
situated in the first prakdra of the temple.’ Sekkilar’s 


3. The worship of Sista or Sattan, or Aryan or Aiyanar is 
prevalent in South India. In fact many of the villages as 
Sattanür, Sattamangalam, Sattappadi, Villupuram-Sattanür 
and the like are named after Sasta or Sattan. These vil- 
lages have, besides temples of Siva and Visnu, temples 
dedicated to Sasta. In Villupuraméattanür, there аге 
temples and pajasthalas dedicated to база іп eight direc- 
tions. In Tirunelveli district, the worship of Sasta is known 
as Sasta-priti and it is performed with Vedic mantras. The 
place Aryankavu wherein Sasta or Aryan is worshipped 
predominantly is named after 54814 or Aryan. Sri Sankara 
in his Sivapadadikesantastotra offers salutations to Sista. It 
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Periapuranam also corroborates the identity of the Kamaksi 
temple with Kamakottam by recording the fact that one 
who enters Kümakótta fails to locate the four quarters 
correctly — a unique and special phenomena of the 
Kamaksi temple. 

MST Берводі LYM beef) Grd 

106७७ HoT BESTS Gari L FID 

USS FBS SHuUps 

Glamemmgsesr (0051 Gum ges reb. 

कळप uu ym) 0)॥11010(5161080 

FND DIU 567 [096० # Loud SLD 

Qis tor fogs BUTTO emer 

नाण MIL 9 ser GBT 60 [060 ILD са Her gom 60-74 

andaminri nallaram purindalikkum 

ammattan tirukkamakottattil 

vandu candira süriyar midu valik 

kolüdan marungu podalinal 

canda madira mayanki emmarungum 

càyai martyadanrisai mayakkam 

inda manilattavarelam kana 


enrum ulladonrinrum anguladal”-(74) 


From what has been so far it would have become 
clear that Kaémakkotta—the abode of Kamaksi has been very 
popular even at the time of the ancient king Karikala Colan. 
The reverence with which all the three Nayanmars refer to 
the Kamakkottam reveals the importance of the Kamakkottam 
in the religious life of the people. 


V 
STONE INSCRIPTIONS 
That the seat of Goddess in the Siva temples outside 


the limits of Kafici is referred to as Kamakostha can be 


follows from the above that the idol of Sas 
of Kamaksi is that of a god well known in 
theon and worshipped by the Hindus, 


ta in the temple 
the Hindu pan- 
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seen from the various inscriptions found in Siva temples in 
South India. The book entitled South Indian Temple Inscrip- 
tions published by the Government Oriental Manuscripts 
Library, Madras contains several such inscriptions which 
are as follows: 


1. égibugib: Carla gb dm serus srt ар (в®”)‹ из 
GlLifuie mé dum is emi) wiper! 
Chidambaram. — kovilukkum tirukkmakottamud(ai)aya 
periya nücciyürukkum $attiyarula 
2. Has: Glamefe9cb Sisto Glar gorri uni 
Qua = ететт. 
Avināśi: —koilil tirukkámakottattu nācciyār perunkaruņai 
З. eSggunnmisconb: Somera Mount  #(&&тю& 
Qar ë тё [e*] eo [u*] emra 
ШФ у AYUH. 
Vijayamangalam: tirundgisuvaramudatyar tirukkdmakottattalud 
(ai) (ya) nacciyarkku amudupadi 
4. Фбоетффшрі: 0 ет; ирер ш взттилвзттт Glamu$i 5 
Фтөфӛзпшоз Qasr ymu TEP 
uisg 06160 (900 [Во gris ES. 
Tiruvottiyur: tiruvoltiymrudaiya nayanar koyirtirukkamakkotta~ 
mudaiya nacciyarukku vendum nimandangalukku. 
5. Stuns: SGT pew Бтиіетпӣ FHS 
snos Qasri (иштер отот d 
pr Фшпі BG.” 
Tiruppalaivanam: tiruppalavanamudaiya nāyanār tirukkamakottam 
4 iyadilum papadi nacciyarkku 


1. South Indian Temple Inscriptions (Govt. Oriental Manu- 
scripts Library, Madras) Part I, No. 14, p. 22. 
2. Ibid., No. 197, p. 190. 
3. Ibid., No. 267, p. 248. 
4, Ibid., No. 530. p. 517. 
5. Ibid., No. 539, p. 528. 
3 
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wnt APSE 1016160) & ७ ॥7 TSG." 


8096 &1106 01 (. L- ape». ur Qufu pré An 


WIT opani 10160 SUT ESS [0 pe. 


Tirukkattuppalli: — tirukkamakkottamudaiya nacciyar alagamar 


mangaiyürkku. 


tirukkamakkottamudaiya peri yanácci ár alaga- 


тат mangaiyürukkuk karrali 


dbo: (S)&GlemuS9eb (o) тшт: аре: ш ITF 
wri 06600 (910 Bugs iS. 


Vallam: — ikkoil 
nimitt 


AGUU pod: 


$i(va) kamakottamudaiya nacciyarkkum vendum 
attukku. 

QSOs o (३८०७४ дереве SBS 
STUDS Qasr ymw préfwri GlamuSeb 
шоа п «пш ffe»ecugb.* 

[bres втарб>(һеРе $5 905 110 कं 0 тиі 
yw wuri (орет ggo шіп Deg. 


Фөтетпшрпі фало Qasr ymw 
©шћш pré dumi.* 


Tiruppalanam: — ikkoilil pijainilaihalum tirukkimakkottamudaiya 
naceiyarkoil bhattacariya nilaiyum 


9. 


nan elundarulivitta tirukkamakkottamudaiyar tirup- 
palanattudaiyürkku 


tnnayanar tirukkamakottamudaiya periya пассһіуйт- 


Gsm on: (9%018п195960 prer €1 (t5 [b (er? 


Sis SOS 


eros Qasri ym ші side) Бпшитпре 
Chen 89 & Gib.” ' 


Ibid., No 
Ibid., No 
Ibid., No 
Ibid., No 


= 9 ел 02 09 — 


Ibid., Pt. 


Ibid., Part II, No. 597, p. 586, 
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Koviladi: ikkoilil пап elundarulivitta tirukkamakkottamudaiya 
akhilandyakiyarkku pūjaikkum 
anew 8: wyron жир emoGlamUu(iu.) Lame 
sup gwna. 


Hastigiri: Sri puravarádisubara k&makotti(ti)mbhikala- 
bdhavaraprasada. 


की Бү: 
देव्या (स्तस्या) शिशखरिदुहितुः कामकोष्ठस्थितायाः 
प्राकारज्यामपिद्यितमसौ कलृप्तवान्‌ मण्डपञ्च | 
किञ्चेतस्याः स्वपति नटनास्थानयोग्यप्रकारं 
सत्यं भक्त्या सुकरमकरोत्‌ भूषण (чаң, 1 
पीताम्बरं काञ्चनमेष देव्याः तत्‌ कामकोष्ठस्थितिमास्थितायाः। 
चकार यदूवेरविलासिनीनां वनाग्रिधूमाम्बरतां करोति ॥' 


prakarajyamapidayttamasau kiptavan mandapafica. 
kisicaitasyah svapati natanasthanayog yaprakaram 
satyam bhaktya sukaramakarot bhisanam mauli- 
фӣтоат. 

pitambaram kancanamesa devyah tat kamakosthasthi- 
tamastitayah. 

cakara yadvairivilasininam vanagnidhumambaratam 
karoti. 

(Qurcrerh prh r, sis (9 gf) 
BB sme L- аре ш теті. pre 
wis 

Melur: (Ponneri Taluk, Ghinglepet Dist.) 


tirukamakottamudaiya tiruvidainacciyarukku. 


Сшетӣ: 


l. Ibid., Part ПІ, Section I, No. 1209, р. 1220 
9. Ibid., Part, II, Section II, No. 1271-73, pp. 1321-23 
3. Ibid, The} work Rajarajan Ula speaks of Chidam- 


4, A. R. No. 139 of 1916 
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13. Soir: की0 कं 71007 1 6.60 u) [Бт&Фшттї 
£p Ӛз і oma ab." 


Tirucchattimuttam: — tirukkamakottamudaiya nācciyār kīltika 
madavalagam. 
14. Booms: Stolen [BT PUI. 


Ilayattagudi: kamakotta nacchipar. 


It is to be specifically noted here that in the Tevdram 
relating to Alangudi to which referenee has been made 
earlier, Sambandar refers to the Goddess not merely as 
Kamakoti but as КатаКой of Kacchi. Thus in unmistaka- 
ble terms he says that the sanctum of the Goddess of the 
local shrine is the seat of the Sakti manifested by the 
Goddess of the Kàmakostha of Kafict. | 


VI 


Silpa texts also speak of the seat of the Goddess of 
Kamakostha. For instance, the $ilpa text Manasára states: 
कामकोष्ठविधि वक्ष्ये (६५-१) 
kamakosthavidhir: vaksye (65, 1) 
The Saiva-àgamas — the Süksmágama and the Karund- 
gama refer to the seat of the Goddess as Kamakostha. 
(i) कामकोष्ठविधि वक्ष्ये sr त्वं तत्‌ प्रभञ्जन ॥ 
[sena शक्तिप्रतिष्ठाकामकोष्ठचिधिपटलः] 
kamakosthavidhim vaksye $rnu tvam tat brabhaijana 
[Suksmá gama: Saktipratistha-kimakoti-vidhipatala] 


1. A. R. No. 487 of 1908. 
2. Kailasanatha Temple, Ilayattagudi 


https://archive.org/details/muthulakshmiacademy 


CC- 


о 


. In Public Domain. Digtized ру Muthulakshmi Research Academy 


21 


(ii) भोगाङ्गेमचेनं कुर्यात्‌ सघंसंपत्समृद्विद्‌म्‌ | 
रात्री पूजावसाने तु अर्धयामेन कारयेत्‌ ॥ 
मन्दिरस्योत्तरे भागे कामकोष्ठस्य मध्यमे ॥ 


[करुणागमे योगाङ्गाचंनभागः] 


bhogangamarcanam Кит уй! sarvasampatasamrddhidam | 


rütrau püjavasáne tu ardhayimena kirayet n 


mandirasya uttare bhage kamakosthasya madhyame 1 J 


[Karunágama: Yogangarcana-bhaga] 


Further, the Laliti-Sahasrandma refers to the Goddess 
as Kámakotikà [त्रिकूटा कामकोटिका , 77766 kamakotika |, the 
Lalitátrisati as Kümakolinilayà [कामेश्वरी कामकोटिनिलया, käme- ү 
$vari kümakolinilayá] and the Lalitd-astottara as Kamakoti- 
mahdpadmapithastha [कामकोटिमहापद्मपीठस्थाये नामो नमः, kdma- 
kotimahüpadmapithasthayai namo namah). Thus in the three 
stotras, the abode of the Goddess is referred to as Kamakott. 


ҮШ | 


А reference to this Kümakotta is found in an inscription 
in a Jaina centre Sattamangalam which is two and a half 
miles away from Vandavasi. It is dated in the l4th 
century of Pallava Nandivarman II and it оа р 
endowment for the feeding of Jain ascetics. This inscrip- 
tion says that one who violates the terms of that endowment 


would incur the sin of destroying the Kamakotta : 


cd eem. (Seueumap Grama 
(1 ॥1107 e; epon D snos WP ss 
UIT6ULOTS......... -.. 

TE ivvaramu rongap 

pomaha;ottinal kamakkottamalitta 


pavamaha ............ 
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From this it is clear that Kdmakotta was held sacred 


even at the time of Pallava Nandivarman. 


VIII 


We said earlier that there is a cave (guhá) inside the 
sanctum of Kamaksi temple and Goddess Kamiaksi is present 
there in the form of the аба (ether) inside the cave 
(guhakasa.) This is affirmed by the Kañcipurana and the 
Kamakst-vilasa. 

सखीभिः तत्र «пд प्राप्य काश्चीपुरं शुभम्‌ । 
तपस्स्थानं बिलं सूक्ष्मं परमं व्योम तत्स्मृतम्‌ ॥ 
[काश्चीपुराणे एकत्रिशोऽध्यायः] 


sakhibhth tatra sammantrya prapya kaficipuran $ubham | 


tapassthanam bilan siksmar paramam vyoma tatsmytam V 
[Kañapurana, 31.) 


अत तत्र नुपश्चेष्ठ कामकोटिमहीतले । 

सिद्धतीथस्य Ama तृतीयांशे महाबिलम्‌ ॥ 

तपस्स्थानं बिलं aed परमं व्योम анаң | 

बिलरूपेण चै काञ्च्यां प्रत्यक्षं मोक्षदं परम्‌ ॥ 
[कामाक्षीविलासे एकद्‌शोऽध्यायः] 


atha tatra nrpasrestha kamakotimahitale | 
siddhatirthasya ceSane trtiyamse mahabilam 1 
tapassthanam bilam süksmam paramam vyoma tatsmrtam | 


bilarüpena vai káficyar pratyaksam moksadam param 1 
[Kamaksivilasa, 11] 
To the north- west of the entrance to this cave, Kamaksi 


appears as doing penance, resting one foot on the ground 


and resting her right hand on her heart. This form is 
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known as tapaskamaksi. To her left is seen Goddess 
Kamaksi in the sitting posture with a bow of sugarcane in 
one hand, flower arrows in another, noose in the third, 


and goad in the fourth. ` 


agaiora पाशं «іла दधाना करतलैः | 
पुरस्तादास्तां नः पुरमथितुराहोपुरुषिका ॥ 

[सौन्दयलहरी , ७] 
dhanurbhanan раҳат synimapi dadhana karatalaih 
purastadastam nah puramathiturahopurustka || 


[Saundaryalahart, 7.] 


कञ्चन काश्चीनिलयं करधतकोदण्डबाणसणिपाशम्‌ | 
कठिनस्तनभरनम्र फैवल्यानन्द्कन्दमवलम्बे ॥ 
[अर्याशतकम्‌ , २] 


Кайсапа küficinilayam. karadhrlakodandabanasynipasam | 


katinastanabharanamram kaivalyanandakandamavalambe П 
[Aryasataka, 2.] 


There is a Sricakra consecrated by Sri Sankaracaryain 
front of the Goddess. There are inscriptions which refer 


to the Kumbhabhiseka of the Kamakei temple in recent 


centuries and to the refixing firmly of the $ricakra — the 


original pitha.' 
e Goodess is:present as 


Thus we see that the sam sent 
| de the cave (bilakaSa), 


formless in the ethereal space 1051 


with a form in the siting postur 
—s—OANS_S SSWIYWITSN9. — . . " . 
ars D ions: 

l. vide: Dattmafici Narasimhadhvari’s Inscript 


: зы S ж am akrtakrtamatih $rinrsim- 
1. pithimadyam abhedyam а hadhoarindrah, No. 350. 


|. narasimhadhvari pithim ajighaiat, ne a 
Annual Report ०४ Epigraphy, ; 
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yantra in the $ricakra. There is a dharmastainbha or jayasta- 
mbha in a small mantapa situated in front of the gopura on 
the way to the inner prakdra from the outer one. Sekkilar, 
as we have referred to earlier, says that Goddess Kamaksi, 
by remaining here, fostered the thirty two virtues mentioned 
in the scriptures. 

цейт већи d dm тобети c. $ 6001 17 6001 

арши пт iT pi 117 & tb 

punniyattirukkamakottattupoliya 


muppattédirandaram purakkum 


This explains the significance of the names of the 
Goddes such as dharmini dharmavardhan' and the like 


occurring in the Lalitasahasranáma. 


When we go around the g@yatrimantapa at the Kamaksi 
temple, we find Goddess Syamala with a vind in Her hand. 
This form is described in the Syámala-dandaka of Kalidasa 
thus: 


माणिक्यवीणामुपलालयन्ती 
मदालसां मज्जुलवाग्विलासाम्‌ | 
माहेन्द्रनीलद्यतिकोमलाङ्कीं 
सातङ्गकन्यां मनसा स्मरामि ॥ 
manikyavinan upalalayantim 
madalasim manjulavagvilasam | 
mahendraniladyutikomalan gin 


matangakanyam manasa smarami ॥ 


To the south of the sanctum of the Kamaksi temple, 


there is a shrine which is one of the hundred and eight 


1. Lalitasahasranama, verse, 176. 
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divyadesas celebrated by the Alvars. The presiding deity 
of this shrine is known as Kalvar. In the list of the one 


hundred and eight shrines, Kalvar is referred to as 
Adivarahamirti. 


इस दिव्यदेश के आराध्यदेच आदिवराह भगवान्‌ अलिलैवलि 
wide वामन विमान d पश्चिमाभिमुख खडे हुप Š | कामाक्षीदेवी 
के मन्दिर में एक और दर्शन दे रहे हैं। इनका साक्षात्कार AFAA- 
नारायण ने और मङ्गलाशासन संत परकाल ने किया है। यह दिव्य 
देश ओर इसकी नित्यपुष्करिणी अब लुप्त I 


is divyades ke arádhyadeo idivarih bhagavan ай jilaivalli laksmisameta 
ойтап viman mem pascimabhimukh khade huye | kamaksidevi ke mandir mem 
ek or dargan de rahe haim. | inka saksatkar asvatthanarayan ne aur 
mangala$asan sant parakal ne kiya hai. | yah divyade§ aur iski nitya- 


puskarint adya lupta hai | 


When Laksmidevi was complaining about her 
husband— Visnu to Goddess Kamakst, Visnu overheard 
this talk and thus came to be known as Kalvar. To the 
north of this sanctum there is the mūrti of Goddess Laksmi 
as arüpalaksmi. It is customary for devotees to offer the 
kumkum received as prasáda of Goddess Kamaksi at the feet 


of arüpalaksmi and then to take it reverntly for their use. 


X 


Thus as Goddess Kamaksi has withdrawn her powers 
into the biláká$à there is no separate sanctum for the Goddess 
in any of the Siva temples in Kafict. This we know only 
from Kajici-sthala-purána and Kümaksi-Vilasa. If these two 


l. vide: ‘Tirthank, Annual Number of Kalyan for the year 
1957, p. 92. š 


; Š 
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works are not handed down to posterity, one cannot 
explain the millennium-old temple construction scheme 
without a sanctum for Goddess in any of the Siva temples 
within the city limits of Кайа. The Alangudi Tevàram of 
Sambandar which refers to the seat of Goddes in the Siva 
temple at Alangudi as kacchimudiir kümakoti makes it clear 
that the seats of the Goddess in all the Siva temples are 
referred to as Kamakostha because of Sakti of the Goddess 
there has emanated from the bilákása of the Kamakostha 


at Каћст. 


Those who are not able to have a darSan of this holy 
Kamakostha could daily recite the following verses while 


taking bath. 


तस्मादवश्यं कतंव्यं काभकोष्ठस्य दशनम्‌ | 
a Aiea स्थानकाले स्छोकानेतान्‌ पठेन्नरः ॥ 


स्वामिपुष्करिणीतीथ gafarg: पिनाकिनी । 
शिलाहद्श्वतुमंध्यं यावत्तुण्डीरमण्डलम्‌ ॥ 


मध्ये तुण्डीरभूवृत्त कम्पा वेगवती द्वयोः | 
तयोमंध्ये कामकोष्ट कामाक्षी' तत्र аай ॥ 


It is contended that the idol of Kamaksi was originally of 
the form of Buddhist Tara Devi and that it was fashioned 
after the dhyana-Slokas of Sri-Vidya. It is also contended 
that the Svarya-Kamaksi may be the Goddess of Jain faith 
—Dharmadevi. These contentions, however, cannot be 
upheld; for, neither Goddess Tara of Buddhist faith nor the 
Dharmadevi of Jaina faith has iksukodanda физфабата, pasa 
and añkuša. It cannot be said that all these weapons аге 
rechistelled out of the idols of the goddess of the Buddhist 
or Jaina faith; for, a new marti could easily be sculptured 
instead rechistelling the idols of goddess of Buddhist or 
Jaina faith into that of Kamaksi. Even admitting for the ` 
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ч чч विग्रहो देव्याः सूलभूतो५द्रिराड भुवः | 
नान्योऽस्ति विग्रहो देव्याः काञ्च्यां aequ: и 


जगत्कामकलाकारं नाभिस्थानं भुवः परम्‌ | 
पादपस्य कामाक्ष्याः महापीठं उपास्महे ॥ 


कामकोरिस्स्मृतस्सोयं कारणादेव चिन्नभः | 
यत्र कामछतो घर्मो जन्तुना येन केन वा ॥ 


analy ganini फलं फलति कोटिशः | 
यो जपेत्‌ कामकोष्ठेऽस्मिन्‌ मन्त्रमिष्टाथंदैचतम्‌ и 


कोटिवर्णफलेनेव मुक्तिलोकं ख॒ गच्छति | 
. यो जपेत्‌ कामकोष्ठेऽस्मिन्‌ क्षणाध वा तद्धंकम ॥ 
सुच्यते सर्वपापेभ्यः साक्षाद्‌ देवी नराकृतिः | 


गायत्रीमण्डपाधारं भूनाभिस्थानमुत्तमम्‌ ॥ 


gensa शम्भोः विलाश्चं तन्नमाम्यहम्‌ | 

यः कुर्यात्‌ कामकोष्ठस्य विलाम्रस्य प्रदक्षिणम्‌ ॥ 
पदसख्याक्रमेणैव गोगभंजननं लभेत्‌ l 
विश्वकारणनेत्राढ्यां श्रीमतत्रिपुरञुन्द्रीम्‌ ॥ 


भण्डकासुरसंहत्री कामाक्षी तामहं भजे | 
पराजन्मदिने काञ्यां मद्दाभ्यन्तरमागंतः ॥ 


यो$चेयेत्‌ तत्र कामाक्षीं कोटिपूजाफलं लभेत्‌ | 
तत्फलोत्पन्नकैवल्यं सङृत्कामाक्षिसेवया ॥ 


त्रिस्थाननिलयं देवं त्रिविधाकारमच्युतम्‌ | 
प्रतिलिङ्काग्रसंयुक्तं भूतबन्धं तमाश्रये ॥ 


sake of argument that the idol of Kamaksi is the rechistel- 
led form of Tara, yet it should be noted that Tara is the 
Goddess referred to in the Srividyamnaya. 
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tasmat ava$yam Катіаоуат kamakosthasya dar$anam | 


na cennityar snanakàle $lokanetàn pathennarah i 


svamipuskarinitirtham pürvasindhuh pinakini | 


$ilahradascaturmadhyam уйда! tundiramandalam ! 


madhye tundirabhüvrttam kampivegavati dvayo | 


tayormadhye kamakogtham kamaksi tatra vartate ॥ 


sa eva vigraho devyah mülabhuto? drirat bhuvah | 


na’nyosti vigraho devyah Кайсуйй tanmülavigrahah V 


jagatkamakalakaram nabhisthanam bhuvah param | 


padapadmasya kāmākşyāh mahapithamupasmahe V 


kümakoftissmrtasso' yam karanüdeva cinnabhah | 


yatra kümakrto dharmo jantuna ena kena йй || 


sakrdvapi sudharmanam phalan phalati kotisah | 


yo japet kimakoste’smin mantramistarthadaivatam 1 


kotivarnaphalenaiva muktilokam sa gacchati | 


yo vaset kāmakoşthe smin ksandrdham và tadardhakam ii 


mucyate sarvapüpebhyah saksaddevi narakytih | 
gayatrimandapadhiram bhunabhisthanarwttamam || 
purusarthapradam šamboh bilabhram tannamamyaham | 
Jah kuryāt kimakosthasya bilabhrasya pradaksinam V 
padasankhyakramenaiva gogarbhajananam labhet | 
visvakárananetrádh yam Srimattripurasundarim 1 
bhangakasurasanhartrin kàmaksim tamahm bhaje | 


pardjanmadine káfic yam. mahabhyantaramargatah 1 


Jo'rcayet tatra kimaksim kotipujaphalam labhet | 


tatphalotpannakaival yam: sakrt kamaksisevaya y 


tristhananilayar devar trividhakaramacyutam J 


pratilingigrasamyuktant bhütabandham tamasraye ॥ 
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LITERARY EVIDENCES 


There are numerous works in Sanskrit and other 
languages that deal with the life-story of Sri Sankara. 
These works can be brought under five broad categories 
which are as follows: 


(i) works written in Sanskrit which are purely of 
biographical nature; 
(1) ancient treatises in Sanskrit wherein specific details 
in the life of Sri Sankara are given; 
(iii) works relating to Sankarite Institutions containing 


information about Sri Sankara; 


(iv) articles and references by scholars in periodicals; 


and, 


(v) modern works in different languages about Sri 
Sankara either in the form of narratives or of 


research studies. 


Among the purely biographical sketches of Sri Sankara, 


four can be reckoned as important: 
(i) the Sankaradigvijaya attributed to Madhava; 
(ii) the Sankaravijaya of Cidvilasa; 
(iii) the Sankaravijaya of Anandagiri; and, 


(iv) the Sankarabhydaya of Ràjacüdàmanidiksita' 


l. Apart from these four biographies extant, printed and 
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Almost all works dealing with the life of Sri Sankara 
contain references to his being instrumental in the construc- 
tion of the temple of Devi Kamaksi at Káfici, and his 
consecrating the Sricakra in front of Sri Kamaksi. The 
Sahkaravijaya attributed to Sri Madhava does not refer to 
Goddess Kàmáksi by name. It, however, states that after 
having worshipped Sri Ramanatha at Ramesvaram Sri 
Sankara reached Kafici, had a temple built there on the 
pattern of paravidyüsarana and replaced the tantric mode 
of worship practised therein by the vedic mode. 


अभिपूज्य स तत्र रामनाथं सह पाण्डधैः खबशे विधाय चोलान्‌ | 
द्रविडाँश्च ततो जगाम mat नगरीं हस्तिगिरेनितस्वकाश्चीस्‌ ॥ 


abhipijya sa tatra ramanatham saha pindyaih svavase vidhaya colin 
dravidàrisca tato jagüma kañchñ nagarim hastigirer nitambakasicim 


(15.4) 


सुरधाम स аз कारयित्वा परविद्या [श] (sr) रणानुसारि चित्रम्‌ । 
अपवार्य च तान्त्रिकानतानीत्‌ भगवत्याः श्रतिसम्मतां सपर्याम्‌ ॥ 


suradháma sa tatra kārayitvā paravidya[$] (c) aramanusari citram 


apavürya ca tantrikanatanit bhagavatyah Srutisammatam Saparyam 


(15-5) 


The expression paravidyGSarandnusaricitram in this verse 
means in accordance with the sarana of paravidya. The 
reference is to the Kona-s or angles of Sri Cakra — the abode 
of paravidyd. 


manuscript copies of the Sankaravijaya of Govindanatha and tk 

of Ууазаса!а are available and also modern works in 5 Es 
such as Bhagavatpadabhyudayam, Sankaracaryamahima and the li М 
Further, references to two other works, namely th es 
$ankaravijaaa and Brhacchankaravijaya in other texts em m {ш 
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The Cidvildstyasankaravijaya says that Sri байКага 
during his stay at Кайст drew and consecrated the Sricakra 
with his own hand at the temple of Kamaksi and ascended 
the Sarvajidpitha there. This text devotes almost a whole 
chapter to describe this great event. 


कामाक्ष्या परतो देशे श्रीचक्र खयमालिखत्‌ | 
श्रीचक्रपश्चादूभागे तु कामाक्षीं ज्ञानरूपिणीम्‌ ॥ 
प्रतिष्ठाप्य 


आरुरोह अथ सबंन्नपीठं देशिकपुङ्गवः ॥ 
kamaksyah purato dese Sricakrati svayam alikhat 
Sricakrapascadbhage tu kamaksim Jñanarñpimim 
pratisthapya У 


aruroha atha sarvajiapitham desikapungavah 


The Anandagiri-Sankaravijaya has been recognized by 
competent scholars, western as well as Indian, as the 
authentic biography of Sri Sankara. Referring to Prof- 
Wilson’s observation regarding Anandagiri’s Sankaravijaya 
in his Sketch of the Religious Sects of the Hindus, the Late 
Justice K. T. Telang says that ‘Prof Wilson was in effect 
satisfied with the credentials of this work.’ Monier 
Williams in his monumental Sanskrit-English Dictionary 
.refers to two other Saitkaravijaya’s besides the present опе 
and considers this to be an authentic one.’ 


The GuruvamSakdvya which gives an account of the line 
of succession of the dcárya-s in the Srügeri-matha devotes 


l. The Indian Antiquary, Vol V, (1876), p. 287. 

2. (i) Sankara-dig-vijaya: name of a fanciful account of the 
controvessial exploits of Sankaracarya (q.v) by Madha- 
vacarya (also called Samksepasankarajnya). 
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the first three chapters to the life of Sri Sankara. Refer- 
ring to the sources of information regarding Sri Sankara, 
the author states that he has followed the narrations of 
great poct-seers (kavindraih).' In the commentary to this 
work written by the author himself, the expression kavin- 
draih (by great poct-secrs) is explained as anandagiriyatin- 
dradibhih — by Anandagiri and other great ascetics.’ 


Sadananda in his Saiikaradigvijayasdra states that the 
biography of Sri Sankara has already been written by great 
ascetics (Yativarath). 


ЯЗ खुचितमादितों यतिवरेः ag पुरा пеле: 
éaive sücitam Gdito yativaraih baddham pura granthatah 


And the expression — Yativarath is interpreted in the com- 
mentary as ‘by Anandagiri and others.” 


In the Anandagiriya-Saikara-vijaya of such great impor- 
tance, it is said that Sri Sankara consecrated Kamaksi and 


— — — 


(ü) Saiikara-vijaya: name of Anandagiri’s biography of 
Sankaracarya (recording his controversial victories, as а 
Vedantin, over numerous heretics). 


(iii) Ѕайкага-оіјауа: name of a fanciful life of Sankaracarya in 
the form of a dialogue between Cidvildsa and Уі)йапа- 


kanda. A Sanskrit-English Dictionary (The Clarendon 
Press, Oxford, 1899). pp. 1058-1055. 


1. Тһе Work-Guruvamsakivyam was composed by Kasi 
Laksmana Sastri under the direction of Sri Saccidanandabharati 
Svami, Head of the Šrñgeri Matha (1770-1814) and was published 
at the Sri Vani Vilas Press, $rirangam during the year 1928 
vide: The Annual Report of the Archaeological D i 

t 1 ғ 
озы g epartment of Mysore, 

9. QGuruvamsakavyam, р. 6. 


3. Sri Sankaradigvijayasara, p. 4. 
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Sricakra at Кайсї and attained siddhi there. It also speci- 
fically refers to the fact that Sri Sankara obtained five 
sphalika-linga-s from Siva at Kailasa, established the 


Kümákoti-pitha at Kafici and directed Suresvara to be in 
charge of it. 


तस्मादुदङमारगंमवलस्व्य योगविद्याप्राप्तवियत्पथसञ्चारः फैलासमधि- 
गस्य पार्वंतीसमेतं परमेश्वर प्रणम्य स्वात्मतयानुसन्धानशीलस्य परमगु- 
Qua: परमेश्वरः पश्चस्फाटिकलिङ्गानि प्रकाशयामास। ... ... 
केदारक्षेत्रे एक मुक्तिलिङ्गाख्यं प्रतिष्ठाप्य ... नीलकण्ठक्षेत्रं प्राप्य 
चरनामकं लिङ्गं प्रतिष्ठाप्य [55] ... श्टङ्गगिरिसमापे तुङ्गभद्रातीरे ... 
Raas कृत्वा [62] ... ... भोगनामकं लिङ्गं तस्मिन्‌ पीठे निक्षिप्य [63] 
дос too तत्रैव [काञ्च्यां] निजावासयोग्यं मठमपि परिकल्प्य ... ... 
सुरेश्वरमाहूय योगनामक लिङ्ग पूजय इति तस्मै दत्त्वा त्वमत्र काम- 
कोटिपीठमधिवस इति व्यवस्थाप्य [65] 


tasmadudanmargam avalambya yogavidyapraptaviyatpathasancarah 
kailasamadhigamya parvati sametam paramesvaram pranamya 
svatmataya anusandhanasilasya paramaguroragratah paramesvarah 
paficasphatikalingani фғаКа<ауатдава ............ 

kedaraksetre muktilingakhyam pratisthapya ............ 
nilakanthaksetram prapya ............ varanamakam lingam 
pratisthapya (55th Ch.) .................. : 

600095050560 &rhgagirisamipe tungabhadratire ............ 
nijamatham krtvā (62nd Gh.) ......... bhoganamakam lingam 
tasmin pithe niksipya (63rd Ch.) .................. 

tatraiva (kasicyam) nijavasayog yam mathamapt parikalpya......... 
suresvaram аһйуа yoganamakam lingam püjaya iti tasmai dattua 


тат atra kamakotipithamadhivasa iti vyavasthapya (65th Ch.) 
Further, this work affirms that Sri Sankara attained siddhi 


at Kanci. 
5 
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खयं स्वलोकं गन्तुमिच्छुः aiant ghad कदा- 


चिदुपविश्य ... सबंजगद्दद्यापकरूपचैतन्यमभवत्‌ [74]. 


ЕКИ? svayam svalokam gantumicchuh kañcinagare muktisthale 
kadacidupavisya ......... sarvajagadvyápakacaitanyamabhavat 


(74th Ch.) 


The Guruparainpardstotra published by Dr Hultzch in his 


report on The Search for Sanskrit Manuscripts in South India! 


9 At . Š EA US 
devotes some verses recording а few cvents In orl Sankara’s 


life. It is stated therein that Sri Sankara, having travelled 


all over India, reached Kafici of his own accord, conse- 


crated Kamaksi and attained eternal bliss there. 


अगच्छत्‌ स्वेच्छया жәй पर्यटन पृथिवीतले | 
तत्र संस्थाप्य कामाक्षीं जगाम परमसं पदम्‌ ॥ 


agacchat svecchaya Кайсіт paryatan prthvitale 


tatra sanisthapya kimaksin jagama рататат padarit 


The Jagadgurupdramparyastuti? which consists of a list of 
preceptors at the Sankarite Institution at Küdali at the 


confluence of the rivers — Ше Tungà andthe Bhadra con- 


tains a verse almost similar to the above. 


स्वेच्छया पर्यटन भूमी ययौ єтїїчї गुरुः । 
तत्र संस्थाप्य कामाक्षीं देवीं परम्‌ अगात्‌ पदम्‌ ॥ 


svecchayà paryatan bhiimau yayau káficipuriri guruh 


tatra samsthapya kimaksim devim param agit padam 


1. Published by the Government Press, Madras, 1905. See 


Part 111, No. 2146. 


2. Published at the Seshadri Press, Mysore, 1946. 
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The Patafijalicarita of Sri Ramabhadradiksita (1684- 
1711 A. D) deals with the life of Sri Sankara in the last 


chapter and concludes by saying that Sri Sankara spent 
his last days at Кайсї.! 


गोविन्द्देशिकसुपास्य चिराय भक्त्या तस्मिन्‌ स्थिते. निजमहिम्नि 
विदेहमुक्त्या | 
^ 
अद्वैतभाष्यमुपकल्प्य दिशो विजित्य काश्चीपुरे स्थितिमवाप स 
WET: ॥ 
govindadesikam upasya сітауа bhaktya tasmin sthite nijamahimni 
videhamuktya 


advaitabhasyam upakalpya digo vijitya kancipure sthitimavapa sa 
Sankararyah 


The Sankarabhyudaya of Sri Rajacudamanidiksita 
(1636 A.D.) states that Sri Sankara spent his last days at 
Kàfici, worshipping Kamesvari on the banks of the river 


Катра and attained siddhi there.’ 


कम्पातीरनिवासिनीमनुदिनं कामेश्वरीमचंयन्‌ | 
ब्रह्मानन्द्मविन्दत त्रिजगदतां क्षेमङ्करः शङ्करः ॥ 


kampatiranivasinim anudinam kamesvarimarcayan 


brahmanandamavindata trijagatam ksemankarah sankarah 


An ancient and voluminous work — Sivarahasya which 


is of the nature of an Jtihdsa consists of more than fifty 


l. Ramabhadradiksita: Pata&jalicarita, (Kavyamala Series, 
No. 51, Nirnaya Sagar Press, Bombay), 8-71. 


2. (a) Sahrdaya Samputa IV Ѕайсіка, p. 240. Sri Vani Vilas 
Press, Srirangam. 


(b) Sankarabhyudaya, Published by Simizhi Venkatrama Sastri 
Trust, 1986. 
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thousand verses. It was published in Canarese script with 
Kannada translation in the Maharaja Jayachamrajendra 
Granthamala Series as volume No. 32 in the year 1950 in 
thirty volumes. It is referred to as an authority in the 
Dharmasástra work Nirnayasindu. The 16th Chapter of the 
Oth аба of this work refers to the life and work of Sri 
Sankara. Towards the end of this chapter, it is said that Sri 
Sankara worshipped the five sphatikalinga-s brought from 


Kaildsa and attained siddhi at Kafici. 


- ` तद्योगभोगवरमुक्तिसुमोक्षयोगलिङ्गाचंनात्‌ प्राप्तजयस्वकाश्चयम्‌ | 
तान्वै चिजित्य तरसाक्षतशास्त्रवादेः मिश्रान्‌ ख काञ्च्यामथ 
सिद्धिमाप ॥ 


tadyogabhogavarmuktisumoksayogalingarcanat 
praptajayasvakasrayam 
tünvoi vijitya tarasáksatasüstravádailt mi$rün sa 
Кайсуат atha siddhimapa 
The whole of the chapter is quoted verbatim in the 
commentary — Advaitarajyalaksmi on verse 103 of the 16th 
Chapter of the Sankaravijaya attributed to Madhava. Thus 


the Sivarahasya which is an independent work testifies to 
the fact of Sri Sankara attaining siddhi at Kafici. 


The Purdnic treatise — Markandeya-Samhità contains 
particulars about the life of байКагасагуа, The 7th and 
the 8th section (parispandas) of the 72nd Chapter of the 
work give an account of the life of Sankaracarya. It is 
stated therein that five sphatika-linga-s were obtained by 
Sankaracarya from Lord Siva. It also mentions the various 
places where Sankaracarya installed them, namely, the 
Moksa-linga at Cidambaram, the Mukti-linga at Kedara, 
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the Vara-linga at Nilakanthaksetra, the Bhoga-linga at 
Sringeri and the Yoga-linga at Kafici. This work further 
mentions that Sankaracarya consecrated the Sricakra at 
the Kamaksi temple, established the Kdmakoti-pitha at 
Kafici, installed Suresvara as the head of the pitha and 


attained siddhi there. 


गत्वा कैलासशैलं जगदखिलगुरुः शक्कराचायंयोगी 
दृष्टया साम्बं शिवं तं स्वयमिति सुचिरं चिन्तयन्नन्तरङ्गे | 
लब्ध्वा पञ्चाव्मलिङ्गान्यमलतरशुभालिङ्गितान्यङ्गभाजां 
чей सौन्दयंसारं हिमगिरिदुहितुः प्रापयन्‌ गामयाखीत्‌॥ 
काञ्च्यां श्रीकामंकोडी कलिमलशमनीं कल्पवित्वा सुरेशो 
श्रीविद्याराजपीठार्चनम हितमहाराज्यसाघ्राज्यलक्षमीम्‌ | 
संवेश्यात्मीयशिष्ये सकलभुवनसंमोदहेतोमंद्दात्मा 
चिद्रुपस्राचुभूति भजति भवमदाम्मोधिसन्तारणाय ॥ 
शिवलिङ्ग प्रतिष्ठाप्य चिदस्वरसभातले | 
मोक्षदं सवेजन्तूनां भुवनत्रयुन्दरम्‌ ॥ 
वैदिकान्‌ दीक्षितान्‌ शुद्धान्‌ शेवसिद्धान्तपारगान्‌ | 
पूजार्थं युयुजे शिष्यान्‌ पुण्यारण्यविहारिणः ॥ 
праб तु केदारे नीलकण्ठे астаи | 
प्रतिष्ठाप्य महायोगी परां प्रीतिमवाप खः ॥ 
काञ्च्यां श्रीकामकोटौ तु योगालिङ्गमचुत्तमम्‌ | 
प्रतिष्ठाप्य खुरेशार्यं पूजाथ युयुजे 99: ॥ 
श्री शङ्कर चा यंयोगी >ुङ्गगिरिस्थानमगमदखिलेशः | 
श्रीशारदाख्यपीठे शिवलिङ्गं भोगनामकं चक्रे ॥ 
[मार्कण्डेयसंहिता — 72.7.10-16) 


gatvà kailásasalilam jagadakhilaguruh Sankaracaryayogi 
dystua Sambam Sivan tam suayamitt suciram cintayannantarange 
labdhva gasicátmalis ganyamalatarasubhdlin gitanyangabhajars 


bhatyai saundaryasaram himagiriduhituh prapayan gamayasit 
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kaficyam Sri kamakotim kalimalasamanim kalpayitvà surese 
$rividyarajapitharcanamahitamaharajyasdmrajyalaksmim 
sanwesyatmiyasisye sakala bhuvanasammodahetormahatma 
cidrüpasvànubhütim. bhajati bhavamahambhodhisantaranaya 
$ivalin ват pratisthapya cidambarasabhatale 

moksadam sarvajanttinam bhuvanatrayasundaram 

vaidikan diksitan Suddhan saivasiddhantaparagan 

pi jartham yuyuje $igyin punyaranyaviharinah 

kaficyam Sri kamakotau tu yogalingamanuttamam 
pratisthipya sureSaryam pijartham yuyuje guruh 

ӛт Sankaracaryayogi sringagiristhanamagamadakhilesah 


$ri $aradakhyapithe sivalingam bhoganamakam cakre 
(Markandeya-samhita, (72. 7.10-16). 


It is further stated that Sri Padmapada was installed 
at the Institution on the banks of the river Tufgabhadra 
and Suresvara, at the Institution at Kàfici. 


श्रीदेशिकः qarqa स्वाशिष्य पाखण्डखण्डार्थमतिप्रचण्डम्‌ | 
хта श्रिततुङ्गभद्रे नियोजयामास स शङ्करायंः Н 
सुरेश्वराचायंवरं खशिष्यं काञ्चीपुरीसुन्द्रकामकोटौ । ` 
श्रीचन्द्रमौलीश्वरपूजजनाथं नियोज्य चक्रेऽस्य घराधिपत्यम्‌ ॥ 


Sri desikah padmapadam svasisyam 
pakhandakhandarthamatipracandam 
$ringadridese Sritatungabhadre 
niyojayamasa sa Sankararyah 
Suresvaracaryavaram svasisyam 
kasicipuri-sundara-kámakotau 
$ricandramaulis$varapü јапатіћат 


niyojya сайте asya dharadhipatyam (Ibid. 73/7]1-2) 


The reference to some of the important events in Sri 
Sankara’s life in the Markandeya-Samhita cannot be consi 
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dered to be apocryphal. In the colophon of an incomplete 
palm-leaf manuscript (of only two folios) with the title 
Sankaracaritram in Grantha script, found in the Oriental 
Research Institute, Mysore, it is stated that it is the seventh 
parispanda of the 72nd Chapter of the Markandeya- 
Samhita. 


In Sri Harsa's Naisadha Kavya, there is a verse, which 


refers to the Yoga-Linga at Kafici: 


सिन्धोजैत्रमयं पवित्रमसजत्‌ तत्कीतिपूतादूभुतं 

дя स्नान्ति जगन्ति सन्ति कवयः के वा न वाचंयमाः | 
यद्विन्दुश्रियमिन्दुरञ्चति जलं चाविश्य इश्येतरो 

यस्यासौ जलदेवता स्फटिकभ्‌ः जागति योगेश्वरः ॥ [12-38]. 


In some editions of the Kavya, the last word of the 
verse is found as l'áge$vara instead of Yogesvara. Baldeva 
Upadhyaya in his work Sri Sankarácárya in Hindi refers to 
the two readings and affirms that the reading YogeSvara is 


correct.’ 


काञ्ची. के- लिग के नाम के विषय में कहीं यागेश्वर और 
कहीं योगेश्वर पाठ मिलता है । परन्तु पूर्वापर का अच्छी तरह 
समन्वय कर योगेश्वर पाठही ठीक प्रतीत होता Š | aaa में [12-38] 
काञ्ची स्थित जिस स्फटिकलिङ्ग-का वर्णन 2, वह शङ्कर द्वारा 
स्थापित योगेश्वर लिङ्ग ही ©! 

All these go to prove that Sri Sankara established the 
Kamakoti-pitha at Kanci and attained siddhi there. But 


1. Vide Appendix for details. 
2. Baldev Upadhyaya: Sri Sankaracarya, Hindustan 
Academy, Allahabad, 1963, p. 144. 
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various other places have been mentioned as the siddhisthala 
of Sri Sankara. And we shall now deal with this point in 


some detail. 


The Sankaravijaya attributed to Madhava mentions 
Kedarnath as the last resort of Sri Sankara. The Guruvam- 
$akávya referred to earlier holds Anandagiri’s Saikara-vijaya 
as the authentic biography of Sankarácárya. But as regards 
the siddhisthala of Sankaracarya the Guruvaria-kávya differs 
from the tradition recorded in the Anandagiri's Sankara- 
vijaya, namely, that Sankaracarya’s siddhisthala is Kafici. 
The Guruvam$akávya while dealing with the last days of 
Sankaracarya says: 


मत्वा यतीन्द्रः रुतकृत्यमावं महत्समाभाषणमाप्तुकामः | 
स्वच्छन्द्चारी मुनिराजदत्तात्रेयस्य रम्याश्रममाजगाम ॥ 
औक समस्तान्यपि पुस्तकानि शिष्यान्‌ समस्तानपि атаң | 
आस्तामिमौ दण्कमण्डलू चेत्यालोच्य तत्याज स तौ च योगी ॥ 
दण्डो द्रूपेण सपयंणींसीत्‌ तीर्थात्मना चास्वु कमण्डलुस्थम्‌ | 
महात्मनो. हस्तपरिग्रहेण जरौ च तो सार्थंतन अभूताम्‌ ॥ 
qaad भुबनविनुतं वीक्ष्य नत्वा न्यगादी- 
वत्तं स्वीयं सकलमपि तान्‌ प्रेषितान्‌ Ra शिष्यान्‌ | 
सोऽपि श्रत्वा सुनिपतिरदादाशिषो विश्वरूपा- 
चार्यादिभ्यो सुखमवसतां तत्र तो भाषमाणौ | [3,67-70] 
mato yatindrah krtakrtyabhavam 
mahat samabhasanamaptukamah 
svacchandacari munirajadatta- 


treyasya татуйаӛғатат ajagama 


1. Srimacchankaradigvijaya Ananda 
2 > © : š 
No. 22, 1891, Canto 16, Verse 100, asrama Sanskrit Series, 
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aukam samastanyapi pustakani 

डवा samasthanyapi tàn атийсат 

astamimau dandakamandali cet- 

yalocya tatyája sa tau ca yogi 

dando drurüpena sa paryanamsit 

tirthatmana cambu kamandalustham 

mahatmano hastaparigrahena 

Jadau ca tau sarthatanit abhūtām 

dettatreyam bhuvanavinutam viksya natvà nyagadit 
дү аз sviyam sakalamapi tan presitan diksu $isyan 
sopi $rutvà munipatiradadasiso vi$varüpa — 


caryadibhyo sukhamavastam tatra tau bhasamanau (111. 67-70) . 


Sankaracarya towards the close of his career went from 
Siddhesvara in Nepal to Dattatreya-Asrama, left his 
danda and kamandalu which respectively became a tree and 
a tank, stayed at the Dattatreya-asrama at Mahüripuri 
conversing with Sri Dattatreya. 


The commentary on the above says: 


सोऽपि दत्ताच्रेयोऽपि gagh: विश्वरुपाचार्यादिभ्यों आशिषः 
अदात्‌ - दृत्तवान्‌। तत्र - महरिपुरे, भाषमाणौ - खंलपन्तो 

À- दत्तात्रेय शङ्करा चार्यो चिरं - बहुकालं अबसतां उपितवन्तो ॥ 
sopi-dattatreyo pi munipatih vi$varüpácaryadibhyo 68848 adat- 
dattavan. tatra mahüripure, bhasamanau-samlapantau tau-datta- 


treya Sankaracaryau ciram-bahukalam avasatam usttavantau. 


This Mahüripuri is referred to in the Tirthanka which 

has a shrine of Dattatreya.’ 
मध्यरेल्वे की भुसावल नागपूर लेन पर Alas स्टशन 
है। वहां से एक da यवतमाल तक जाती Жі यवतमाल 


1. Annual Number of Kalyan for the year 1957, p. 239. 
6 
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से माहरक्षेत्र समीप Ya माहूरक्षेत्र में अनसूयादत्त पवत पर 
неч जमदश्नि कि समाधि है। रेणुकादेवी का मन्दिर है। 
और परशुराम कुण्ड है। कहा जाता हे कि भगवान्‌ दत्तात्रेय 
का आश्रम यहीं था। दत्तात्रेयजी яа ऋषि के शुरु थे। 
गुरु की आज्ञा से महर्षि जमदञ्चि अपनी पत्नी रेणुका देवी के 
साथ यहां आये और यहीं seat ने तथा रेणुकाजी ने समाधि 
लि। किले के भीतर महाकाली का मन्दिर तथा सरोबर है। 


madhyarelve Кї bhusaval nagpur lain par mürlijapür ste$an hai. 
vahān se ek lain yavatmál tak jati hai. yavatmal se mahiirksetra samip 
hai. mühürksetra mer anasiiyddattaparvat par maharsi jamadagni ki 
samadhi hai. renuka devi kā mandir hai. aur parasuram kunda hai. kaha 
Jūtā hat bhagavün dattatreya ka 45ғата yahim tha. dattatraeyaji jamad- 
agniréi ke guru the. guru ki ājñā se maharsi Jamadagni арт рат renuk@ 
devi Ке sat yaham ауе aur yahim unhom ne tatha renuka Ji ne samadhi li. 
kile ke bhitar mahakali ka mandir tatha sarovar hai. 


According to the Cidvildsiya-Sankara-Vijaya the Da- 
ttareyaguha in Badari is the last resort of Sri Sankara. 


वितन्वन्‌ बदरीं प्राप तपोदानछृताश्रयम्‌ | 
दिनानि कतिचित्‌ तत्र स्वच्छन्द्मवसत्‌ खुखी ॥ [31-25] 


इत्युक्त्वा शङ्कराचार्यकरपल्वमादरात्‌ | 

чач कराग्रेण दत्तात्रेयस्स तापसः ॥ 

प्रविवेश датат दत्त्वा आज्ञां जनसन्ततेः । 

क्रमात्‌ जगाम Фат प्रमथैः परिवेष्टितम्‌ ॥ [31.48-49] 


vitanvan badarim prapa tapodanakrtasrayam 


апап? katicit tatra svacchandam avasat sukht [31-25] 


ityuktvd Sankarácàr yakarapallavam Gdarat 
+ avalambya karagrena dattatreyas sa tapasah 
pravivesa guhadvaram dattvà ajnam Janasantateh 


kramat jagama kailasam pramathaih parivestitam ( 


31-48, 49) 
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From the above it follows that as regards the place 
where Sankaracarya spent his last days, the Guruvam$a- 
kávya does not follow either the Madhaviya-Sankara-vijaya 
which mentions Kedarnath as Sankaracarya’s last resort 
or Cidvilásiya- Sahkara-Vijaya which refers to the Dattatre- 
ya-guhà in Badari as the last resort of Sankaracarya. 


We can infer from this discussion either that the Mā- 
dhaviya and the Cidvildstya-Sankara- Vijaya did not exist 
when the Guruvam£a-kávya was composed; or,that if they 
existed the authorities of the matha on the banks of the river 
Tunga were not aware of their existence when they direct- 
ed the composition of the Guruvamsa-kavya. 


The tradition recorded in all the versions of Апапда- 
giri’s Sankara-Vijaya regarding the final resort of Sankara- 
carya has not been followed by the author of the 
Guruvam$a-kávya although he considers Anandagiri to 
be the most renowned biographer of Sankaracarya. The 
alteration in the Guruvamsa-kàvya that the place of final 
resort of Sankaracarya’s was Mahüripuri which is noted 
for its shrine of Dattatreya might have paved the way for 
Cidvilàsa to make a further alteration as regards the place 
of Sankaracarya’s last resort to a cave in Badari regarded 
as the abode of Dattatreya. 


"Thus for one reason or the other the place of Sankara- 
cárya's last resort was changed from place to place, name- 
ly, from Kafici to Mahuripuri and from there to Badari 
and then to Kedarnath. The latest alteration is to Kash- 
mir found in a work on the life of Ѕаћкагасагуа in verse 
form in Sanskrit published under the auspices of the 
Dvaraka matha by one Srinivasa Alaya of South Canara, 
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in whose opinion alterations in the details of any hero’s 
life are not wrong, provided they do not lower the dignity 
of the hero. Although he mentions Kashmir as the place 
of final resort of Sankaracarya, he declares in the preface 
to his work that he follows the Madhdaviya-Sankara-Vijaya, 
which, on the other hand, mentions Kedarnath as the 
place of final resort. 


Dr. S. К. Belvalkar referring to Sankaracarya’s siddhi- 
sthala says: ‘according to one set of traditions Kafici in the 
south of India is given as the place where the бсбгуа brea- 
thed his last. According to other sources, he died at 
Badrikasrama disappearing in a cave in the Himalayas. 
The weight of probability belongs to the first view’.' 


We may substantiate the above observation by referr- 
ing to the letter dated 6—7—1958 from Sri Sampürna- 
nand, the then Chief Minister of Uttar Pradesh to Dr. T. 
N. Ramachandran, Retired Joint Director of Archaeology, 
Government of India which is as follows: ‘there is nothing 
new to prove that Sri Sankaracarya died at this spot (Ke- 
darnath). All that tradition says is that he came to Kedar- 
nath and in the modern phraseology disappeared there- 


after. So what is called a samadhi is not a samadhi but a 
memorial.’ 


The letter of Svàmi Sahajananda of Guruvayür 
written from Badrinath and published in ‘The Hindu’ 
dated 19—6— 195915 as follows: On enquiry from the Joshi 


Mutt they say that it is only a sankalpa samadhi and that 
the actual samādhi is not on the spot’. 


1. Gopal Basu Mallick Lectutes on 


Veda: 3 
Poona, 1929, p. 240. edanta Philosophy, 
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А Tne Hate Mahamahopadhyaya Padmavibhushan Gopi- 
nàth Kaviràj in his Bharatiya Samskrti aur Sadhana states: 


प्रसिद्ध है कि काळी में कामाक्षी देवी के मन्दिर में 
जहाँ पर आचायं शङ्करजी की पाषाणमयी मूर्ति है। 
उसी स्थान में उन्हें सिद्धि प्राप्त हुईं थी ॥ 


"The temple of Devi Катакзї is famous at Кайсї. 
In that temple there is a stone image of Sri 
Sankara; and it is there that Sri Sankara attained 
siddhi. 


It would have become clear from the foregoing discus- 
sion that Sri Sankara spent his last days at Kafici and 
attained siddhi there. 
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INSTITUTIONS ESTABLISHED BY SRI SANKARA 


In order to preserve and propagate the tradition of 
Advaita for the benefit of posterity, Sri Sankara established 
several monastic Institutions all over India. The details 
regarding the establishment of these institutions are found 
in the biographies of Sri Sankara and also in the texts 
known as таілатпауй-ѕ, the authorship of which has been 
attributed by some to Sri Sankara himself. But these works 
are at variance with one another. 


Тһе Sankaravijaya attributed to Madhava simply 
states that Sri Sankara appointed some of his disciples in 
charge of the aSrama-s like the one at Sringeri, etc. 


कतिचन निवेश्याथ ऋष्यश्णज्ञाश्रमादो 
Кайсапа nivesyatha rşyaśrůgāśramādau 


The word й$тата in the expression rsyasrngasramadau 
must be taken in the sense of a matha or institution. 


The concluding verse of the 16th Chapter of the 9th 
amsa of the Sivarahasya refers to Sri Sankara's абат at 
Kaici. 


तद्योगभोगवरमुक्ति सुमोक्षयोग - 
लिङ्गाचंनात्‌ प्राप्तजयस्वकाश्रयम्‌ | 
तान्वै विजित्य तरसाक्षतशास्त्रवादैः 
मिश्रान्‌ स काञ्च्यामथ सिद्धिमाप ॥ 


1. Srimacchankaradigvijaya, 15.93, 
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tadyogabhogavaramukti sumoksayoga- 
lingarcanat praptajyasvakasrayam 
lan vai visitya tarasaksatasastravadaih 


mišran sa kañeyam atha siddhimáfa 


The Cid-vildsiya-Sankara-vijaya describes in a whole chapter 
the event of Sri Sankara’s ascension to the Sarvajfiapitha 
at Кайс. 

The Guruvansakdvya states that Sri Sankara founded 


five matha-s at Varanasi — four for his disciples and one for 
himself and stayed there for a few days. 


वारणासीं योगिवरोऽधिगम्य 
भुजैरिव श्रीहरिरेष शिष्येः | 
महात्मना पञ्च मठानमीषां 


प्रकल्प्य तस्थौ = чат ॥ 


vardnasin yogivaro' dhigamya 
bhujairiva Srihariresa $isyaih 
ғаһайтапа райса mathanamisam 


prakalpya tasthau katiciddinani (3-23) 


Now the question arises as to why Sri Sankara should have 
established five mutts at Varanasi just for a stay of a few 
days. This may be answered by saying that the word 
prakalpya in the verse must be taken in the sense of thav- 
ing made a resolve’ and not in the sense of ‘having esta- 
blished’.. It comes to this: Sri Sankara, on reaching Vára- 
nasi, made a resolve to establish five mutts — four for his 
disciples and one for himself. 


The above interpretation should not be considered as 
strange. While interpreting the following verse in the 
Bhagavata, namely, 
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ч विस्मयोत्पुळविलोचनो हरि 

ud विलोक्य आनकदुन्दुभिः तदा | 
कृष्णावतारोत्सवसम्श्रमोऽस्पृशत्‌ 

मुदो द्विजेभ्यः अयुतमाप्लुतो गवाम्‌ di 


sa vismayotpullavilocano harim 

sutam vilokya anakadundnbhih tada 
kysnavatarotsavasambhramo’ sprsat 

mudo dvijebhyah аушат арішіо gavam 


Sridharasvamin, JIvagosvàmin, Vijayadvajatirtha, Valla- 
bhacarya Sukadeva, Visvanathacakravarti and Virardg- 
havacarya state that Vasudeva who was inside the prison 
at the time of the birth of Lord Krsna could not have 
offered cows by way of gift to Brahmins, and so the verse 
state this much, namely, that Sri Vasudeva made a resolve 
to offer cows to Brahmins at a later date. Thus, according 
to the verse in the Guruvam$a-kàzya too cited above Sri 
Sankara has decided to establish five mutts for the preserva- 
tion and the propagation of the Advaitic thought. 


In a Note on the manuscript of Guruvansakdyya under 
the title — the Srngeri Math and its Guru-s in the 
Annual Report of the Archaeological Department, Mysore 
for the year 1928, a brief summary of the contents and a 
review of the GuruvafSakdvya are given. It is stated therein: 
“Sacchidananda Bharati (1705-1741 A.D) disciple of 
Nrsimha Bharati adorned the pontifical seat at Sringeri. 
Laksmana Sastri — the author seems to have lies m very 
good Sanskrit scholar and as he composed the work under 
the orders of Saccidananda Bharati, it may be reasonably 


presumed that he faitbfully copied al] available traditional 
information about the successive teachers of Srngeri: It 


1. pp. 15-20. 
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is further stated in the Report that Sri Sankara set up five 
matha-s including Srhgeri and Kafici.'! 


From the above it follows that the manuscript copy of 
the Guruvam$akávya contains reference to the Кайсї mutt 
besides the mutt at S$rügeri. The printed editions of the 
text, however, surprisingly make mention of only four mutts 
— Sringeri, Dvaraka, Badari and Puri. This is in direct 
conflict with the verse cited above according to which Sri 
Sankara made a resolve to establish five mutts — four for 
his disciples and one for himself. 


The Light of The East — a periodical published from 
Calcutta in its article on The Life of Sri Sankarácárya while 
referring to the several mutts established by Sri Sankara 
when he toured all over India states that Sri Sankara 
founded a mutt at Gangotrion the slopes of the Himalayas 
besides the Joshi Mutt.’ 


(3) The Late Dr С. Р. Ramaswami Iyer in his 
brochure — World Religions — A Study in Synthesis observes 
that Sri Sankara established mutts or centres of religious 
learning and practices in the North, South, East and West 
of India and that Srinagar, Dvaraka, Puri, бтйрегі and 
Kafici were his far-flung spiritual capitals. 


(4) The Late Dr T.M.P. Mahadevan has stated: “Не 
(Sri Sankara) set up at cardinal points of the country 
monastic institutions which would safeguard the spiritual 
interests of the race. Of these institutions five are the most 
important. Except the one at Badari in the Himalayas, the 


1. p. 16. 
2. Light of The East, Vol. 11, No. 11, 1894. 
7 
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other four were in the peninsular part of India at Puri, 
Dvaraka, Srngeri and Kafici.' 


It emerges from the above discussion that some of the 
biographies of Sri Sankara are not specific in regard to the 
number of matha-s founded by Sri Sankara. The manuscript 
of the Guruvamfakávya according to the Annual Report of the 
Archaeological Department of Mysore contains reference to 
Sri Sankara establishing five matha-s including those at 
Srngeri and Кайсї. The printed edition of the text, how- 
ever, refers to four matha-s at Puri, Dvaraka, Srhgeri and 
Badari. Modern scholars and historians hold the view that 
Sri Sankara established five matha-s. 


The Tirthanka of the Magazine Kalyan mentions five 
principal Institutions as founded by Sri Sankara.’ 


Modern scholars have held the view that Sri Sankara 
established five matha-s. 


(1) The Late Sri S.S. Siryanarayana Sastri in his 
work Sri Sankaracarya says that Sri Sankara established 
several mutts, the most notable of which are perhaps those 
of the Sdradapitha and the Kamakotipitha.’ 


(ii) The Late Prof К.А. Nilakantha Sastri in his work 
A History of South India states that Sri Sankara founded a 


number of matha-s in different parts of India, the best known 


being those at Srngeri, Dvàrakà, Badarinàth, Puri and 
Karici. 


1. Broadcast Talk printed in the Book Contributi 
t ontribution of the 
South to the Heritage of India (p. 10), Publications Division of the 
Ministry of Information and Broadcasting, Govt. of India, 1961 
Tirthan Gi D D 2 
2: arthanka, Gita Press, Gorakhpur, 1957, p. 547 
3. Sri Sankaracarya, G.A. Natesan & Co, Madras 


: p. 2. 
4. A History of South Indi f 3 ; 
Madras, 1955. 1 India, Oxford University Press, 
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There are other texts known as Mathamnayas, which 
deal with specific details in regard to the matha-s of Sri 
Sankara. The printed editions and manuscript copies of these 
texts are available. And, the authorship of these texts is 
attributed to Sri Sankara by some 


The authenticity of the material in the mathamndya 
texts and their authorship are highly doubtful. It appears 
that they have been written several centuries after Sri 
Sankara to suit the interest of the particular institutions. 
In the Memorial Edition of Sri Sankara’s works entitled 
Sankara- granthávali printed at the Vani Vilas Press, Sri- 
rangam under the personal direction of the then dcdrya of 
tbe Srngeri-matha and published to commemorate the con- 
secration of the idol of Sri Sankara at Kaladiin 1910 A.D., 
the mathamnaya text has not been included. This clearly 
shows that the authorities of the Srhgeri-matha then did not 
consider the mathémndya text to be the work of Sri Sankara. 
If they had considered it to be so, then they would have 
included it in the Memorial Edition of the works of Sri 
Sankara. 


Further some of the mathdmndya texts contain certain 
verses in praise of Sri Sankara himself. This also shows 
that Sri Sankara is not the author of these texts 


Prof William Cenkner in his work — A Tradition of 
Teachers: Sankara and the Jagadgurus Today observes: “Тһе 
ancient texts dealing with the institutions called Mathamndya 
date from the post-Sankara period; they are inconclusive 
and are challenged by some modern historians as gratui- 


tous’’.! 


In the year 1904, there arose a litigation between Sri 
Madhavatirtha (then Sankarácarya of the Dvarakapitha) 


1. Motilal Banarsidas, Delhi, 1983, p. 109. 
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and Sri Madhusüdhan Parvat (then Sankaracarya of the 
Jyotirmatha). The latter was sued by the former in the court 
of the First Class Subordinate Judge of Ahmedabad.' The 
plaintiff’s case is briefly as follows: 


“The plaintiff, the Sankaracharya of the Sharada Math 
at Dwaraka, sued for a declaration that the defendant 
was not entitled to the style, title and dignities of a 
Shankaracharya and that he was not entitled to call 
for or receive any offerings from the people of Ahmed- 
abad or other places in Gujarat either in his assumed 
capacity of a Shankaracharya or of a Shankaracharya 
of the Jyotirmath or of a branch of that Math; and for 
an injunction restraining the defendant from styling 
himself as a Shankaracharya in Gujarat or from claim- 
ing or receiving offerings in Gujarat as a Shankara- 
charya or às a Shankaracharya of the Jyotir math or of 
a branch of that math". 


The Subordinate judge decided the case in favour of the 
plaintiff. Thereupon, the Sahkaracarya of the Jyotirmath 
filed an appeal in the High Court of Bombay.? The Hon. 
Mr Basil Scott, Chief Justice and Mr Justice Batchelor of 


Bombay High Court in their judgement dated 11th 
November 1908, have observed: 


*Mathamnaya, on which the plaintiff (in the lower 
court) relies, is not a work of Shankar...... Matham- 


nayas contain traditional ideals and could not have 


come down from Shankar...... There is no authorita- 


tive version of the Mathamnaya and witnesses for the 
defendant have produced other versions of it which 


.1. Civil Suit No. 640 of 1904. 
2. First Appeal No. 45 of 1907. कन्या 
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differ in material particulars from those relied upon by 
the plaintiff." 


Moreover, the particulars given in the mathdmndya 
texts available in the Sankarite Institutions are not uniform. 
The texts at the Institutions at Dvaraka, Puri and Badari 
agree at least in certain details, while the Gmndya text 
printed and published by the Vani Vilas Press, Srirangam 
differs vastly from them. 


For instance, the texts available at the matha-s at 
Dvaraka, Badari and Puri speak of the kgetra, the Sakti and 
the devatd of the institution of the South as Rámesvaram, 
Kamaksi and Adi Varaha respectively. But the Vani Vilas 
edition of the text refers to these as Ramakgetra, Saradi 
and Varaha. Further Prthvidhara is mentioned as the 
first preceptor at the Sankarite Institution for the southern 
region іп most of the dmndya texts, while Suresvara 18 men- 
tioned to be so in the Vani Vilas edition of the text. Іп 
the list of dcdrya-s of the Tungabhadra region contained 
in the Guruparamparástotra published in full by Dr Hultzch 
in his report on The Search for Sanskrit Manuscripts in South 
India and also in the Jagadgurupdrarmparyastutt relating to 
the Küdali Srhgeri-matha, Prthvidhara is mentioned as the 


first preceptor. 


विश्वरूपयर्ति स्थाप्य ArAnA प्रचारणे | 
ai काश्वीमगात्‌ 91 श्रीग्रथ्वीघरभारती d 


visvaripayatim sthapya soasramasya frasirars 
svayar kañaim agat térnam ӛт prthzidharabhiarais 


(Guruparamparastotra) 


1. Bombay Law Reporter, Vol. XI, 1908, pp. 62, 66. 


https://archive.org/details/muthulakshmiacademy 


СС-0. In Public Domain. Digtized by Muthulakshmi Research Academy 


54 


पृथ्वीघरयतिः पीठे ब्रह्मविद्याप्रचारणे | 
विश्वरूपं प्रतिष्ठाप्य काञ्च्यां ब्रहमत्वमाप्तवान्‌ ॥ 


prthvidharayatih pithe brahmavidyapracarane 
vigvariipam pratisthapya kañeyam brahmatvamaptavan 


(JJagadgurupáraripar yastuti) 


Again, the ascetic orders of Puri, Bharati and Sarasvati 
alone are mentioned in the case of the dcdrya-s of the 
Sankarite institution in south in the mathdmndya texts ex- 
cepting the one published by the Vani Vilas Press which, 
however, assigns all the ten ascetic orders in respect of them. 
But the list of the dcárya-s of the Srügeri-matha published 
at the end of the later text belies this position in as much as 
about 23 perceptors of 37 upto the present head of 
that matha belong to the Bhdrati-order alone. It may be 
added here that in the $rimukham-s issued by the heads of 
the institution till thirty years from now, there is no mention 


of that institution as belonging to the southern region 
(daksinamnàya). 


It follows from the above that the mathamndaya texts are 


inconsistent and hence not authoritative. They must have 


been written after the period of Vidyaranya chiefly with a 
view to enhance the status of the institutions concerned. 
That there are dmndya texts for the ӨШИ Буг like the 
Puspagirimatha testifies to what has been said now. 


It is usually said that Sri Sankara established four 
mutts at four dham-s or four corners of India 


this Sri Mahadeva Rajaram Bodas of Bombay i 
Sri Sahkardcdrya Va Tyānca Sampradaya 
observes:' 


As regards 
n his work 
in Marathi 


1. Printed in Jagathitecchu Press, Poona, 1923 p. 39 
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चार दिशां ना व चार मुख्य धामां चे ठिकाणीं चार मठ 
स्थापन केले, उसे म्हाणावे तर आद्य wet कि वा काशी मठ 
तसे adia | ते भारतभूमींत मध्यवर्ती आहेत | दक्षिणमठ रामेश्वर 
कि वा कन्याकुमारी येथे पाहिजे होता । 


car di$àm па пасат mukhya dhamam се tikanin сат math sthapan 
kele, ase mhanaverh tar ddya “үйдегі Кітта kasicimatha tase 
nahinta, te bharatabhiimimta madhyavarti aheta, dak$inamath 


rüme$vara kir và kanyakumari yethem pahije hota 


Very freely translated it would come to this: “We can say 
that four mutts were established at four dhàm-s; but we see 
that neither the institution at Srngeri nor the one at Kafict 
is at a dhàm (corner). They are in the centre of the country. 
The institution should have been either at Ramesvaram or 
at Kanyakumari.” 


The problem put forward by Mr Bodasis a very legiti- 
mate one and it merits careful consideration. Even the 
unreliable and post-Sankara Mathamndya texts uniformly 
refer to the ksetra-s of the malha-s in the four corners 
(Сатаһат-в), as Dvaraka in the West, Badari in the North, 
Puri (Jagannath) in the East, and Ramesvaram in the 
South. From this we can conclude that Sri Sankara had 
in his mind the idea of establishing Matha-s in the above- 
mentioned four corners generally known as cár-dhams. But 
we now have two popular Sankarite institutions in the 
South — one in the North-west of Southern India and the 
other still further South in Kafici. The pitha-Sakti of the 
former is Sarada according to the mathamndya version of 
the Vani Vilas Press, Srirangam, while that of the latter is 
Kamaksi, that is, Kamakoti.' 


1. The aspect of Sarada is quite different from Kamaksi. In 
the Lalita-sahasranama the two names of Kamaksi (23) and 
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In all the mathas in the Ceded districts and in Mysore 
bearing the names of Sringeri like the Virtipaksa-Srngeri, 
the Puspagiri-Srügeri, the Avani-Srngeri, the Sivaganga- 
Srhgeri, and the Karavirmutt Srngeri in the Maharashtra 
region, the preamble to $rimukha include the epithet Tunga- 
bhadrá-tiravàsi — one who dwells on the banks of the river 
Tungabhadra. 


The institution at Srhgeri though actually on the 
banks of the Tuhgà also has the appellation Tuiigabhadrd- 
tira-vast. It has to be examined as to why (i) there are two 
mathas in the Southern region of India — one in the North- 
western portion and another still further South at Кайст, 
and, (ii) there are two institutions bearing the name of 
Sringeri in the North-Western portion itself-one on the 
banks of the river Tuhgà and the other on the confluence 
of Tungà and Bhadra. 


Enquiries made from the people of Mysore revealed 
the existence of a tradition that $ri Sàradà (8919520811) 
after the defeat of Mandanamisra decided to ascend to 
Brahmaloka when Sri Sankara bound her by Vanadurgd- 
mantra and besought her to follow him till he installed her 
§akti in this loka itself for bestowing her grace on aspirants 
for knowledge. She agreed to follow him onthe condition 
that he did not look back while she was following him. 
While they were crossing the confluence of the Tunga and 
the Bhadra the sounds of Sri Sarada’s anklets sed not 
heard by Sri Sankara as her feet were imbedded in the 


sands at the confluence of Tunga-Bhadra. Not hearing 


Kamakotika (118) appear ‘as synonyms of Lalita, But 
Sarada is referred to іп the Sahasranáma as «ЕТП ing 
Lalita equated with Kamaksi or Kamakoti. In the p 
trigatt, багада is described as waving camara for Lalita. 
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the sound of anklets, Sri Sankara looked back. Sri Sarada 
then reminded him of his promise not to look back and said 
that she would remain there itself. Sri Sankara therefore 
installed Sri Sarada’s divine presence there itself consecra- 
ting Her in a temple. Hearranged for an institution there 
and appointed one of his disciples for her worship. This 
accounts for the springing up of an additional but acciden- 
tal Sankarite institution in North-West portion of Karna- 
taka and for the inclusion of the epithet Tungabhadra-tira- 
vási in the preambles to the Srimukha of that institution and 
all its sub-divisions. This tradition is recorded by Sri 
B. Surya Narain Rao, M.R.A.S. in his brochure The History 
of Sivaganga Mult.' This tradition furnishes an explanation 
for a matha in the Karnataka-Maharashtra border for the 
pūjā of Sarada-Devi deviating from the principle of estab- 
lishing mutts at four corners or four dhams. 


Thus an accidental event led to the establishment of 
an institution on the confluence of the rivers — Tunga and 
Bhadra with Sarada as the Sakti. All the Mathamnaya texts 
except the text of the Vani Vilas Press already referred to 
— though unreliable enumerate only four Saktis, namely, 
Bhadrakali, Pürnagiri, Vimalà, and Kamaksi. An insti- 
tution for a region requires three main factors: a fakti, a 
devatá, and a ksetra. Parnagiri as the Sakti, Badrinath as 
the devatd, and Badari as the ksetra constitute the institution 
of the northern region (uttarámnàya); Vimala as the fakti, 
Jagannatha as the devaid, and Puri as the ksetra constitute 
the institution of the eastern region (piirvdmndya); Bhadra- 
kali as the Sakti, Siddhesvara as the devata, and Dvaraka 
as the ksetra constitute the institution of the Western region 
(раќситатпӣуа). We have earlier said that the ksetraof the 
institution for the southern region is Ramesvaram and Sakti 
is Goddess Kamaksi. This we know from all the Matham- 
naya texts excepting the text of Vani Vilas Press. All these 


1. Suryanarain Rao, В: The History of Sivaganga Mutt, 
Pub. by B.L. Narain, Thumby % Co, Bangalore, 1914, 
See Chapter VII — Origin of the Sivaganga Mutt. 
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texts refer to the devata of the institution for the southern 
region as Adivaràha, popularly known as kalvar. This 
figure we find in a niche of Sri Kàmaksi temple outside the 
southern wall of the sanctum.' Sankarácárya thus estab- 
lished the matha for the southern region by linking Ràmes- 
varam situated in the extreme south with Кайсі which is 
the moksapuri, and which is the seat of both Kamaksi and 
Adivarüha-the Sakti and the devatá of the institution for the 
southern region. It is only thus we can mect the problem 
posed by Sri Mahadeva Rajaram Bodas. 


Vidyaranya, the greatest expounder of the Vedic tradi- 
tion and the Advaita philosophy has been credited with the 
establishment of Advaita institutions in the Karnataka 
region. All these institutions have the honorific epithets 
Tuhgabhadrátiravási and Karnataka — simhdsana — pratis- 
thapandcdrya in the preamble of the epistles (Srimukha-s) 
issued by them, The epithet ‘Karndtaka-simhdsana-pratistha- 
panácárya pertains to Vidyaranya, the reputed founder of 
the kingdom of Vijayanagar. Besides the official seals used 
by these institutions the name ‘Vidya-Sankara’ is embossed. 
Vidyatirtha and Vidya-Sankara are the names of the great 


ascetic whom Vidyaranya adores in the beginning and end 
in all of his great works. 


According to the Puspagiri- Mathamn@ya-stotra quoted 
in the Sankaramathatattva-prakasika-sangraha published 
about a century ago, by the Telugu poet, Kokkundram 
Venkataratnam Pantulu, Vidyaranya came from Кайсї to 
Virüpaksa (Hampi) and wrought many miracles. He estab- 
lished a matha at Virüpàksa and placed one of his two 
ascetic disciples, Nrsimha Bharati in this matha and the 
other disciple, Candrasekhara Bharati in charge of the 
Srngeri-matha. The work also speaks of Vidyaranya’s. 
return to Kafici with all pomp and splendour after the 


1. See Tirthanka — Annual No. of Kalyan for the year 1957 
p. 92. А 
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completion of his mission. Further it is stated therein that 
he reached Kailasa from Kafici. The relevant verses from 
the Puspagiri- Mathdmnya-stotra are quoted below: 


ततः परं गजाद्रीन्दुरूपके शकवत्सरे। 
विद्यारण्यगुरुः काश्नीनगर्या स बनी महान्‌ ॥ 


पस्पाक्षेचे वसन्‌ मोनी मक्तरक्षणतत्परः | 
सूक वाचालमकरोत्‌ सूढं पण्डितमुत्तमम्‌ ॥ 
तस्य शिष्यो महाप्राज्ञौ चन्द्रदोखरभारती। 
абаа चैव द्वाविमो लोकपूजिती ॥ 
аш? пй पीठे चन्द्रशेखरभारतीम | 
विनिवेश्य ततः सर्व विद्यारण्यणुरुः स्वयम्‌ | 
पुण्यक्षेत्रे विरूपाक्षे मठमेकं मनोहरम्‌ l 
प्रकल्प्य तत्र सच्छिष्यं नरसिहेन्द्रभारतीम्‌ | 
निवाखयामास ततः शुभकृद्वत्सरो-तमे | 
वैशाखाकृष्णपक्षस्य तृतीयायां fata 


Баға काञ्जीनगर सहेश्वय सवाहनम्‌ | 
विद्यारण्यगुरुः खामी केलासालयमाविशत्‌ ॥ 
tatah param, gajádrindurüpake Sakavatsare 
vidyaranyaguruh kancinagaryam sa babhau mahan 


RNY OOOO o ау ө ө э тоонто еее васее ааа 


pampaksetre vasan mauni bhaktaraksanatatparah 
mükam vacalamakarot müdham panditamuttamam 
tasya Sigyau mahaprajnau candrasckharabharati 
nysimhabharati сайра dvāvimau lokapüjitau 
tungasrhgagirau pithe candrašekharabharatim 
vinive$ya tatassarvam vidyaranyaguruh soayam 
punyakseire virüpakse mathamekam manoharam 
prakalpya tatra sacchhisyam narasimhendrabharatim 
nivdsayamasa tatah §ubhakrtvatsarottame 
vaisakhakrsuapaksasya trliyayam vidhordine 
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From the verses quoted above it would have become clear 
that Vidyaranya must have spent some years at the peace- 
ful spot of Srügeri on the Tunga after accomplishing his 
famous task of founding the kingdom of Vijayanagara and 
after establishing the institution at Virüpáksa. All these 
facts are corroborated by contemporary literary and epi- 
graphic evidences. Evidently Vidyatirtha (Vidyàsankara), 
Sankarananda апа Vidyáranya must have stayed together 
at Srngeri for over a period of many years. These circum- 
stances must have led to the prominence of the institution 
at Srngeri. It may be also possible that the institution 
founded by Sankara at the confluence of the Tunga and 
Bhadra was imparted fresh vitality by the presence of 
Vidyaranya at $rhgeri. It is clear that Srügeri formely a 
peaceful place abounding in the hermitages of ascetics 
became the headquarters of an affluent and renowned 
Advaitic institution because of Vidyaranya. 


SCULPTURAL EVIDENCES 


Sri Sankara’s life has been closely associated with 
Kafici; Кайст and its environs are replete with the remini- 
scences of Sankara’s life and mission. The temples of all 
denominations in Kafici abound in sculptures representing 


a sannydsin with eka-danda many of which could easily be 
identified as those of Sri Sankara. 


To begin with: there is a life-size stone image of Sri 
Sankara installed in a shrine in close proximity to the 
sanctum-sanctorum of Sri Kamaksi. The bronze utsava- 
miirti of Sri Sankara which is in this shrine is taken every 


year оп the Vydsa-pijd day to Mukti-mandapa on the banks 
of the Sarvatirtha andis offered worship there. 


In the mandapa with one hundred and eight pillars аё. 
Sri Varadarajasvami temple there is asculptured panel in 
which are depicted a brakmana pangita with Sikha and 


1. See Appendix. 
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yajiiopavita in an argumentative mood, and a young sannydsin 
with ekadanda in front of him, with radiating calmness. This 
panel illustrates the meeting between Vyasa in disguise and 
Sankara at which the former challenged, in order to test, 
Sankara’s interpretation of the Brahma-sütra. There is 
another sculpture in the same temple on a pillar in the 
mandapa to the north of the shrine of the Taydr (Lakgmi) 
which shows an elderly sage, with १०, rudraksa, and yajño- 
pavita, in a sitting posture, and with one finger of the right 
hand raised, and an ekadanda-sannydsin standing nearby, 
offering obeisance. This sculpture evidently is the comple- 
ment to the previous one; it represents Sankara worshipping 
Vyasa after the latter's identity had been disclosed. 


Scultpures of an ekadandi-advaiti-sannydsin, evidently 
Sri Sankara, are found in some of the temples, under the 
control of the followers of Ramanuja, in and around 
Капсі. 

Іп the Varadaraja temple itself there аге some more 
sculptures of an ekadandi-advaita-smarta-sannydsin, one in 
the four-pillared Vasantamandapam to the right of the amrta- - 
saras, representing a standing sannydsin with a danda and 
kamandalu by his side, and the other outside the eastern wall 
of the second prakara of the temple featuring an ekadanda- 
заппуйзіп without $ikhā. 


There is another sculpture in the Vaikunthaperumal 
temple representing a sannyásin without Sikhd, with ekadanda 
and kamandalu and a pustaka by his side and with a camara 
on either side of his hand, standing on one foot and perfor- 
ming tapas, with his left hand on the top of his head. 


Thereisa sculpture featuring an ekadanda-advaiti-sann- 
yásin without $ikhá and yajfiopavita in the big Visnu temple 
in Sevilimedu (Sivalihga-medu) at the southern outskirts of 
Kanci. There are similar sculptures in some of the Siva 
temples alsoof theplace, as for example, the Punyakotisvara 
temple, Kumarakostham, Kaccapesvara temple, and many 
in Ekamresvara temple. 
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The Sculptors in and around Кайсї were so familiar 
with and so much devoted to Sri Sankara that they sculp- 
tured his figure in all the prominent temples in the city 
without regard to the deity to which they were dedicated 
or the sect to which the temple belonged in the later times, 
Not only this. It seems that Sri Sankara or his successors 
had something to do with the management of the Varada- 
raja temple. This could be seen from Vol. 111 (pages 340- 
341) of the Catalogue of Oriental Manuscripts relating to 
Mackenzie’s collection, where William Taylor gives a brief 
summary of a copper-plate inscription іп Visnu-Kàfici in 
which the name of Sankaracarya appears among others as 
one who had something to do with the temple before the 
line of Tatacarya took charge. Sri Sankara and his succes- 
sors having been connected with the temple, it is but natural 
that sculptural figures of him are seen in the temple. 


There is an inscription in the Varadaraja temple rela- 
ing to a Mutt, called Veda-matha situated in the temple, the 
head of which is named as Vedendra-Sagara (No. 350. 
South Indian Temple Inscriptions — Vol. I, Madras 
Government Oriental Series, No. C. IV). The appellation 


of Sagara is one of the ten appellations used by Dasandmi- 
sünnyüsins of the Advaita-sampradaya:! 


l. It may be added here that there are evidences which 
go to show the existence in Кайсї of the Sannyasins of 


two more order of tirtha and bharati apart from sarasvati 
and йдата. 


In the walls of the Siva temple at Ambil village, 
there is an inscription in Tamil wherein the Ambil 
village is referred to as madappuram, that is, offered to 
Sannyasins, This inscription records the an tation of an 
annual worship for the merits of Krsna Devaraya by 
Candrašekhara Sarasvati. Ed 

In another village (8) 


: miles north Afici 
Govindavadi, to Kaici) 


a Daksinamürtiksetra there are two sculpt- 
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तीर्थाश्रमवनारण्यगि रिपधंतसागराः। 
arad भारती च पुरी नामानि वे दश॥ ? 


tirthasramavanaranyagiriparvatasagarah 


Sarasvati bhāratī ca puri ndmani vai dasa 


There is a temple at Кайсї called Vyàsa-Srànta£raya. 
On the super-structure of the main shrine of this temple 
there are two stucco figures. One represents Vyasa with 
his two arms raised, signifying Vyàsa saying with uplifted 
arms before Ѕгї Visvesvara at Kasi that there is no God 
higher than Kesava. 


ures of Advaita-ekadanda-sannyasins, one enshrined in the 
wall in the Daksinamirti-sannidhi and the other prostra- 
ting with danda towards Daksinamirti. 


There is an inscription referring to this sculpture as 
Advaita sannyasin of the tirtha order. 


Of the many sculptures of Adoaita-sannyasins in the 
Kamaksi temple, one sculpture is referred to in the 
inscription under it as а sannyásin of the bharatt order. 
There is nothing strange in it. As pointed out earlier, 
in the Guruparampara of the bhárati order of sannyasins, 
recorded in the Search for Sanskrit. Manuscripts in Southern 
India it is said: Sankara installed Kamaksi at Karici and 
attained siddhi there; and on hearing about it Prthvid- 
harabbarati-the preceptor of the institution of Bharati 
order on the banks of Tungabhadra reached Кайсі. The 
Guruparampara of the Küdali Matha also says the 
same thing with a very slight modification in phraseo- 
logy. The disciples of Prthvidhara-Bhárati might have 
stayed on at Kanci and thus we come to have a sculp- 
ture of a sannyásin of the bAárati order. 


l. Viéve&vara Sarasvati: Yatidharmasangraha, Ananda$rama 
Sanskrit Series, 1909, P.103. 
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सत्यं सत्यं पुनस्सत्यं squer भुजमुच्यते | 
बेदात्‌ शास्त्रं परं नास्ति न देवं केशवात्‌ чоң! 


satyam satyant punassatyam uddhrtya bhujamucyate 


vedat $üstram param nasti nadaivam keSavat param. 


And the other represents Vyasa sitting in the dhydna- 
posture. According to the Küfici- mahatmya, Nandikesvara 
cursed Vyasa for saying so and as a result of the curse 
Vyàsa was unable to move his uplifted arms. He then 
proceeded to Kàfici, installed a Sivalihga there in a spot 
called Vydsa Srántaéraya, that is, the place resorted to by 
the afflicted ($ránta) Vyasa, and worshipped it' 


One of the stucco images of the Vyàsa-Sràntàsraya 
temple mentioned above is similar to the sculpture in the 
Varadarajasvami temple. From thisalso we may infer 
that the sitting sculpture inthe Varadaràja temple has 
been the model for other Vyàsa images. In the images 
occurring in both Varadaràja temple and the Vyasa-Sran- 
tasraya temple, there is a resemblance in the facial expres- 
sion and the jata-baddha-kalapa. But the image of Vyasa 
with uplifted arms on the super-structure represents Vyàsa 
in an afflicted mood, whereas the other image represents 
him in a happier mood, his affliction having been removed 
by his worshipping the Sivalihga at Kafici-ksetra. 


In the Ekàmresvara temple there is an image of a 
sannyasin with a danda, with the sacred strands alone, the 
cloth after a dipin water being in the process of drying 


up. In no ksetra other than Kafici can one find as many 
images of Advaita-sannydsins. 


In the Iravattanesvarar temple at Kafici which 
belongs to the Pallava period we find in a niche in the 


wall the image of Sri Vyasa by the side of Daksinamirti. 
To the left of that image is an ekadanda-sannyásin, a boy 
1. Kàád-Mahàtmya, X. 


https://archive.org/details/muthulakshmiacademy 


C88  —<_<_$_$L I 
СС-0. In Public Domain. Digtized by Muthulakshmi Research Academy 


65 


of sixteen with danda in his hand and with just a few spro- 
uts of hair on the head and with no beard on his chin as 
he is young. This could easily be identified as the figure 
of Sri Sankara in his teens seated near Vyasa. This sculp- 
ture has been discovered by the late Sri С. Sivaramamurti, 
Director, National Museum, New Delhi. 


To sum up: according to the Sankarabhyudaya of Sri 
Rajacudamanidiksita referred to earlier, Sri Sankara 
spent his last days at Kafici worshipping Goddess Kamaksi 
every day and attained siddhi there. This is the main 
reason forthe presence, in an abundant measure, of the 


sculptural images of an eka-danda-sannydsin in and around 
Kafici.! 


l. In Sivasthanam in the South Eastern border of Visnu- 
Karici-ksetra, the sanctum sanctorum which is a gaja prsta- 
vimánam has in its western wall a Somaskandamürti and 
an Aduaita: sannyásin doing danda-vandana оп the garuddsana 
as is usual when sannyasins make danda-vandana. In this 
temple the idol of Daksinamirti in the southern wall of 
garbhagrha is most prominent, The beaming counten- 
ance of the mūrti is unique and із not found anywhere 
else. 


In the Madhaviya-Sankara-vijaya it is said that Sankara 
reached Кайсї and offered worship to Ekàmresvara and 
then to Vi$vanatha (who is on the banks of Sarvatirtha). 
He then went to pay obeisance to Goddess Kamaksi 
who is in the form of 045552 as if she desires to know 
the heart of Lord Siva. 


तत्र पकाम्राधीश्वरं विश्वनाथं नत्वा गम्यं खीयभाग्यातिशीत्या। 
देवीं घामान्तगंतमन्तकारेहद्र रुद्रस्येव जिज्ञास्यमानाम्‌॥ 14-60 
tatra ekimradhiSvaran viSvanatham пайа gamyam 
зоғуабларуа 15 уа 
devim dhamántargatamantakare rhardram rudrasyeva 
Juñasamanam 
9 
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These images are identified by archeological expert, 
as those of Sri Sankara. Further, since Sankara stayed at 
Каћсї during his last days, the ascetics belonging to the 
tirtha, sàgara, bhárati and sarasvati orders have gathered 
together at Kafici in large numbers and this accounts for 
the sculptural representations of the ascetics of these parti- 
cular orders іп and around Кайстї. 


COPPER PLATE INSCRIPTIONS, STONE EPIGRAPHS 
AND OTHER CONTEMPORARY RECORDS 


The earliest of the available copper-plate inscriptions 
of the Kamakoti-pitha is that of the Telugu Cola King, 
Vijaya Ganda (3०७818. This inscription purports to record 
the grant of the village of Ambikapuram by Sri Vijaya 
Ganda Gopala to the Sankardrya Guru of the matha situated 
to the west of Sri Hastisailanatha for the purpose of feed- 
ing one hundred and eight brahmins every day. The details 
of the date of the grant are given as cyclic year khara, the 


a 


Sri Sankara then offered worship to Kallalega who is 
nearby. The verse which states this is as follows: 


कल्लालेशं द्राक्ततो नातिद्रे लक्ष्मीकान्तं संवसन्तं पुराणम्‌ । ` 
कारुण्याद्स्वान्तमन्ता दिशून्यं इष्ट्वा देवं सन्तुतोष RAFAT ॥ 


kallalesan draktato natidare laksmikantam samvasantam 


puranam 
Karunyardrasvàntamantádi&ünyays drstvà devam santutosa 


ekabhaktyá 


s A commentators construe the word kallaleša with 
aksmikanta and interprets it to me 

а an Lord Varada- 

raja. But the word kallalegq does not mean either etymo- 

logically or conventionally Lord Varadaraja. A careful 

study of Sivajfánabodham, Теойтат, and Tiruvilaiyádal 


Puranam would show that the word kallala means a sturdy 
banyan tree. 
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Sun being in karkataka-rási, the tithi being dasami of Sukla- 
baksa, anurádha-naksatra and the week day being Monday. 
This inscription has been edited by the late Dr Ramesan 


in the А 


alki Dipávali Malar for the year 1961. On the 


basis of the astronomical evidence given above, Dr Ramesan 
has shown that the data of the grant correspond to July 
17, 1111 A.D. The boundaries ofthe village Ambikapuram 
are given in the grant are Grdhrapura to the west, 
Kaficipura to the east, Kaidaduppür to the south, and 
Sirunanni to the north. The village is said to be situated 
to the north of the river Уерауай. Tax-free lands in this 
village are still in the enjoyment of the donee. Ambika- 
puram is known today as *Ambi' and toits south is a village 
Kadirpür which can be identified with Kaidaduppür; to 
the north is a village Sirunai which can be identfied with 
the village Sirunanni. This copper plate belongs to the 
first quarter of the 12th century AD.' 


The above grant is referred to in another stone epi- 
graph on one of the walls of the temple in Ambi. It is of 
the time of $ri Krspadevaraya of Vijayanagar and execut- 
ed by Sri Candrasekhara Sarasvati. This epigraph is of 
Saka year 1436 (1514 A.D), in the cyclic year bhava, 13th 
tithi of Adi month. This epigraph too has been edited by 
Dr Ramesan. In this, the village of Ambi is referred to 
as nammudaiya madappuram ambi. Тһе word madappuram 
refers to villages given as grants to matha-s only. Thus, 
this stone epigraph also gives collateral evidence that the 
village Ambi was granted in the 12th century A.D and 
had continued to be in the possession of the Kamakoti-pitha 
at that time as evidenced in one of the stone epigraphs in ` 
that village itself. Itis pertinent to note that the matha 


l. 


It may be noted here that from the records belonging to 
the $rügeri Jabir published Бу Mr L. Rice in his Epigra- 
phica Carnatica, (Vol. VI, pp. 190, 206) it is known that 
the earliest available record found inthe Srngeri-matha 


is 


dated 1346 AD. 
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owns Inam lands in the village Ambi even now. This 
clearly shows the authenticity ofthe grant and the fact 
that the village has been in possession of the Kamakoti- pitha 
for more than eight hundred years ever since it was grant- 
ted by Sri Vijayaganda Gopala in 1111 AD.' 


In Saka year 1429 (1507 A.D), Narasimhadeva, the 
elder brother of the famous Krsnadevaraya of Vijayan- 
арага empire has granted the villages of Eliccür and 
Venpakkam to Sri Mahadeva Sarasvati,’ the disciple of 
Sadasiva Sarasvati. The above two villages are respec- 
tively located in the Sriperumbudir and the Kaficipuram 
taluk. 


Sri Viranarasimhadeva bas granted to the same pre- 
ceptor Sri Mahadeva Sarasvati another village Kundiyan- 
tandalam in the Valakuru Sima of the Padaividu Rajya.’ 
A hamlet Suruttial which lies on the border of Kundiyan- 
tandalam is referred to as Sankardcdryapuram іп an inscrip- 
tion in the Varadaràjasvàmi temple at Kaficipuram.* 


A Qutub Shahi Muslim King, Tana Shah issued a 
grant of 115 varahana charged on the revenue of the 
Melupaka village in favour of His Holiness Sri Sankara- 
carya of the батада Mutt at Kafici for the maintenance of 
daily. worship and offerings, This grant was issued on the 
first day of the month of Shavval of Hijri year 1088. This. 
corresponds to November 17, 1677 AD. 


1. "Vide Appendix. 


2. Sri Mahadeva Sarasvati was the 54the Pontiff of the 
Kamakoti- pitha. 

3. For details regarding the two grants vide Appendix. 

4. 


ие Annual Report on Epigraphy, 1919-20, No.443 of 
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This record is in Telugu letters and the inscription 18 
in Sanskrit, Persian and Telugu Languages. A perusal of 
the other Firmans of the King Tana Shah available in the 
Central Record Office, Hyderabad, shows that this method 
of using local scripts and several languages were quite 
common with this King. The fact that a Muslim King 
had made а grant to the dcdrya of the matha at Кайсї 
shows the high esteem in which the matha was held by even 
kings of the Muslim faith in those days. 


Sri Vijayarahga Cokkanatha, the Nayak king of 
Madura, granted іп the year 1708 A.D. cyclic year Vikrtt 
lands situated in a number of places such as Mahendraman- 
galam, Krsnápuram, Gopalasvami Thottam, etc., on the 
banks of the river Akhanda Kaveri and Coleroon at the 
instance of Sankarabhagavatpadacarya, the Svami who 
resides at Kaficipuram for the maintenance of the feeding 
of brahmins in his matha at the Gajaranyaksetra. Тһе 
donee is referred to as lokaguru Sankardcarya in this grant.’ 


Coming now to the past 200 or 250 years, we have a 
wealth of details about the Matha and its history, preser- 
ved in the Modi records of the Madras Central Records 
office, the Sarasvati Mahal Library and the archives of 
the Matha itself. Tradition has it that during the Carna- 
tic wars on account of disturbed conditions, the Matha 
was transferred from Kaficipuram to Thafijaviir and then 


l. This inscription has been edited by Dr R. Subrah- 
manyam, Director of Archaeology, Bhopal, under the 
title — The Melupaka Firman of Abul Hasan Tana Sha, 
Sultan of Golconda: 1088 А.Н. — The Liberty Press, 
Madras-1. For details of the grant See Appendix. 


9. For details of the grant see Appendix. See also ‘The 
Jambukesvaram Grant of Vijayaranga Cokkanatha’ by Dr R. 
Subrahmanyam (Published in the brochure — The 
Melupaka Firman of Abdul Hasan Tana Sha, Sultan of 
Golconda: 1088 А.Н.) The Liberty Press, Madras-1. 
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later from Thafijavir to Kumbakonam. The Mackenzie 
Manuscripts throw light as regards the inscriptions relating 
to Sri Kamakoti Matha. 


The portion relating to Sri баһКагасһагуа of the 
Kamakoti Pitha, Kumbakonam, is found on page cclxiii 
and cclxiv (263 & 264) ofthe second volume of Macken- 
zie's collection published by Wilson in 1828. It is extracted 
below: 


Page CCLXIII: Report of Babu Rao, Maratta Trans- 
lator to C. Mackenzie, of his journey to Pondicherri, 
Karaical etc., along the coast for the purpose of collecting 


historical information, coins, etc., from the 24th December, 
1816 to 27th May, 1817. 


April 8th and 9th, 1817: Proceeding by way of Nach- 
argudi I arrived at Kumbakonam, collecting some coins 
thereof from the shroffs. 10th: I visited the chief priest of 
Sankarachari, expending four rupees on fruit etc:, to intro- 
duce myself, and requested him to give me a copy of the 
copper inscription he had in his Matham, but some of the 
Karyasthalu (or managers of the Matham) directly denied 
that there were any inscriptions on copper-plate, being 
afraid of losing their original documents which they had 
saved through many years from destruction of different 
wars. I encouraged them much assuring them that I would 
take no original but only wanted a copy; they answered that 
if I assured them only a copy was to be taken, and that I 
would give them a recommendation to my master regarding 
their discontinued Jagirs, and obtain their restoration of 
any of the discontinued villages, that he would 
particular account of the Chola, Chera and Pan 
ther with that of the the Rajas of B 
Guru of all the Rajas. 


give me a 
dian-toge- 
lJanagur as he was the 


as I accordingly gave them recom- 
mendatory letter. Then confiding in my assertions that I 


had only come tocopy inscriptions, and collect historical 
information he was much pleased and promised to get me 
particular information of the Rajas that had mailaa aysa 
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the commencement of the Kali Yugam. He took me into 
his agraharam and showed me about 125 copper sasanams 
each contained in five or six copper plates, he gave a copy 
of two, presented me with a piece of cloth worth 5 rupees 
and gave me leave promising me to get me a particular 
account of the Chola Rajas together with several coins if I 
recommended him personally to my master at Madras, and 
got any assistance to recover their discontinued villages.” 


One of the records is 31/C Item 60 subsection 5 from 
the Modi records from the Sarasvati Mahal Library, 
Thafijavir. There is a petition where a number of people 
had made a complaint to the then king of Thafijavar about 
the alleged misdeeds of some Karyastha of the Matha. 
This interesting document belongs to the time of Sri Maha- 
devendra Sarasvati who ascended the Kamakoti Pitha 
in the year 1851 during the time of the last king Sivaji 
of Thanjavur; and in this the petitioners in their introduc- 
tory paragraphs give a brief but interesting account of the 
Matha. It is stated in the petition as follows: 


Raja Prataph Singh brought the Sankaracharya from 
Kàfici and built a Mutt at Dabir Agraharam, granted 
Mohini lands, offered him his first honour and respect 


etc., etc. 


This clearly show that the Matha was shifted from Кайсі- 
purm to Thafijavur during the time of the reign of Raja 
Pratap Simha of Thañjavür. We have fortunately enough 
‚ of original documentary evidence of the Thanjavur Mara- 
tha rulers themselves to substantiate the above. 


There is an order issued by King Pratap Simha of the 
Thañjavür Maratha Rulers preserved in the Madras Centra 
Record office as Record No. C-37-43 of the Thanjavir 
Palace Records, This is in Hemadipant Modi script. In 
this order the king had stipulated that the sambhavana to 
the Acharya of the Sri Кайсї Kamakoti Pitha should be 
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paid at some uniform specified rates. The Acharya is 
mentioned as: 


श्रीमत्परमहंसपरिवाजकाचाय -- श्रीमत्पूज्य शङ्करभगवत्पादाचार्याणां 
अधिष्ठाने सिहासने$भिषिक्तानां श्रीचन्द्ररोखरसरस्वतीनां पूज्ययो: 
श्रीपादयोः 


*Srimad paramahamsa parivrajakacharya srimad pijya sankara 
bhagavad padicharyanam adhishthane simhasane abhishiktanam Sri 
Chandrasekhara Sarasvatinàm pijyayoh Sripádayoh . 


In describing the Birudavali of the Achárya the king used 
the following phrases: 


श्रीम त्सक ल भूमण्डला लङ्कारत्र य स्रिशत्को टिदेवतासेवितश्री का मा क्षी दे वी - 
सनाथसाक्षात्कारपरमा धिष्ठानसत्यव्रतनामा ङ्कितका्ची दिव्यक्षेत्रे शार- 
दामठस्थितानाम्‌ ...... 


*'érimad sakala bhiimandalalankara trayastrimisatkotidevatà sevita 
$$ Kamakshidevisanata-sakshatkara paramadhisthana-satyavratana- 


mankita, kañcidiuyaketre saradamatha sthitānām”, etc., etc., 


From the above, it will be very clearly seen that the 
Birudavali of the Sri-Kaitci-Kamakoti-Pitha which is existing 
today was used in full in 1748 A.D. by King Pratap Simha 
of Thanjavur. There are a number of other Modi records 
of the same king and his successors, which goto reveal the 


great esteem and regard in which the Acharyas were held 
by Maratha Rulers of Thafijavir. 


The question as to why the Sri-Kaiict-Kamakoti-Pitha 
shifted its headqarters from Kàficipuram to eum SOD 
arises for consideration. That the Pitha was established by 
Adi Sankara at Kaficipuram, and that it has been contin- 
uing in an unbroken line of great Acharyas is clear from 
the other evidence already shown here. As to why and 
when the Pitha shifted its headquarters to Е ЕЕ 
we have ` ex evidence in another important public 
record. This is about acourt case belonging to the times 


https://archive.org/details/muthulakshmiacademy 


СС-0. In Public Domain. Digtized by Muthulakshmi Research Academy 


73 


of the 64th Acharya of the Pitha. Inthe year 1844 A.D. 
the authorities of the Sri Sringeri Matha filed a civil suit in 
the Trichi District Sadar Amin Court that the right for 
the Tatanka-Pratishtha of Goddess Akhilandesvari belong- 
ed only to that Matha. Sri Kahici-Kdmakoli-Pilha was 
made the first defendant in the above civil suit. The plaint 
of the plaintiff, the answer of the first defendant, the reply 
of the plaintiff for this and the defendant's rejoinder, the 
evidence presented by both sides, and the judgement, are 
all now available to us in print. Ultimately the court 
decided that the documents submitted on behalf of the 
Sringeri Matha were not reliable, and that the oral evidence 
adduced on their behalf was self-contradictory, and the 
suit was dismissed with costs. This suit bears the number 
О.5.95/1844. This was taken in appeal No. 109/1846 and 
in special appeal petition No. 106/1848 to higher courts 
and in both the appeals the Sringeri Matha’s claims were 
disallowed with costs to this defendant. This one record 
is more than enough to give us a graphic insight into the 
affairs of Sri Kafici-Kamakoti-Pitha about 120 years ago. 
This record contains an important point of reference. In 
the rejoinder of the Sri Kafici-Kamakoti-Pitha, para 20, the 
reasons for the shift of the Matha from Kaficipuram to 
Kumbhakonam are clearly given. The following is a free 
translation of the relevant passage: 


“The plaintiff in column 20 of his reply states that if 
itis true that the Kamakoti Pitha was established at 
Kaficipuram by Sankara and if Sankara’s disciple was 
installed there, the first defendant should still be residing 
there only and the reason for his residence at Kumbha- 
konam has not been stated in the defendant’s answer. It 
is not stated in any authoritative text that the Kamakoti 
Pithadhipati must necessarily live only at Kaficipuram 
and should not take up his residence in any other place. 
The first defendant’s disciples and other staff of the Matha 
are still living inthe Kancipuram Matha and are still 
carrying on the daily Puja to the Sarvajna РЇ а there. 

10 
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The first defendant’s Parama Guru (that is, Guru’s Guru) 
wanted to reside on the banks of the river Gauvery and 
hence came to reside in Kumbhakonam. He brought 
along with him the Yogalinga Chandramaulisvara Svami 
consecrated by Suresvaracharya. 


The local Rajahs and other disciples afforded every 
facility and convenience to him and hence he used to 
alternate his residence between Kumbhakonam and Кай- 
cipuram, etc., etc.” 


The above clearly gives the reason as to why Sri 
Kaiict-Kdamakoti-pitha was shifted to Kumbhakonam. This 
record belongs to the time of the 64th Acharya, Sri Chan- 
drasekharendra Sarasvati V. He was the head of the 
Pitha from 1814 to 1851 A.D. His Parama Guru: was the 
62nd Acharya, Sri Chandrasekharendra Sarasvati IV 
who adorned the pitha from 1746 to 1783 A.D. It was this 
Acharya, who shifted his headquarters from Kaficipuram 
to Kumbhakonam in order to carry out his meditation 
and worship on the peaceful banks of the river Cauvery. 
He attained Siddhi in 1783 А.р. in Kumbhakonam itself, 
The traditional accounts of theshift of the Matha from 
Kaficipuram to Kumbhakonam assign it to the period of 
King Pratapa Simha, one ofthe Tafijavir Maratha Rulers 
who was a great devotee of the Acharya. This has been 
clearly corroborated by the Modi document of 1750 A.D. 
This traditional account of the shift of the Matha is fully 
borne out by the statement made in the court documents 
mentioned above. It is thus clear that in the latter half 


of the 18th century, the Matha was shifted from Кайсї- 
puram to Kumbhakonam.' 


1. Cf. ‘The celebrated Dabir Pandit — an expert in Revenue 
matters was another of the great men in his court. He. 
continued to serve the son of Pratap except for a short 
period and did much good to the state. He and Pratap 
welcomed to Kumbakonam the Satkaracarya of Kama- 
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There is another record of 1783 A.D. which was given 
by the Raja of Sivaganga on September 10, in which the 
village Pulavacheri was granted to the Matha. This grant 
purports to give the village Pulavacheri іп Salivdhana 
Sakábda 1705, Kalyabda 4884, cyclic year Sobhana, Avani 
Masa, 28th tithi, Suklapaksha, Bhauma Vasara and Paurni- 
mavasya day, to Sri Kamakoli Pitha, Sihghdsandbhishikta 
Srimad Sri Maha Bhagavatpdddcharya Suami Matha situat- 
ed in Sri Kaficipuram Divyakshetra, for Svami Puja, 
Diparadhana, brahmin feeding, etc., etc. We know from 
other evidence that the 63rd Acharya came to the Pitha 
on 20th January 1783 A.D., and on 10th September of the 
same year, the Pulavacheri record clearly establishes that 
the Pitha was situated іп Kaficipuram. We have already 
seen that the pitha had been shifted from Kañcipuram to 
Kumbhakonam only a few years ago and hence it can be 
safely deduced that the 63rd Acharya, Mahadevendra 
Sarasvati IV must have come to Kaficipuram immediately 
after ascending the pitha probably on tour. This also fully 
bears out the statement mentioned in the Court document 
that the Acharyas used to live alternatively in Kancipuram 
and Kumbhakonam and that the worship at the Matha at 
Kaficipuram was being continued by the disciples, since 
only a few years after the shift of the Matha, the grant 
clearly mentions that the Matha was situated in Kanci- * 


puram. 


Though the Matha was thus shifted to Kumbakonam 
in the latter half of the 18th century, still in all the records 
of the Matha, the Acaryas were still being mentioned only 
as Sri Кайсі- Kamakoti-Pithadhipatis. 


For example, a Firman of the Nawab of Arcot of 
1782 A.D. mentions that Sri Kamakoti Ѕаћкагасһагуа 


koti Pitha from Udayarpalayam whither the latter had 
shifted from Kanchi on account of the increasing 
Muhammadan troublein the City.” K R. Subramanian, 
The Maratha Rajas of Tanjore, Chap. vii. р.48. 
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should be given all facilities while going to Tirupati, river 
Krsna, etc.! 


There isa stone epigraph in the grantha script of the 
63rd асагуа - Sri Mahàdevendra Sarasvati in the Adi 
Kumbhesvara Svàmi temple at Kumbhakonam. Here also 
the асагуа is referred to as: 


श्री आचायंस्वामिभिः निर्मितकाश्रीपीठाभिषि | क्त | श्री महा देवेन्द्रः 
यति उभयम्‌ 

Sri ácáryasvümibhih nirmita Kaicipithabhishi- (kta) Sri Maha- 
devendrayati ubhayam® 

Another stone epigraph in Grantha characters in 


regard to the same dcdrya is found in that temple itself 
which is as follows: 


शालीवाहन शकाब्दम्‌ १७२२, दुन्मतिवषं कुम्भेशवरस्वामि सोमा- 
à कु 

स्कन्दम्‌तिककु अधेमण्टपम्‌ महामण्टपम्‌ наға श्रीकाश्चीकामकोटि- 

पीठाधिपति चन्द्रमौलीश्वर दासभूत श्रीमहादेवियति धमंम्‌ 

“salivahana sakabdam 1722, dunmati varsham, kumbhesvarasvami 

somaskanda murtikku ardhamantapam, mahdmantapam тийиппи Sri 

Кай Kamakutipithadhipati Chandramoulisvara dasabhuta Sri 

Mahadeoayati dharmam’?’3 
It is significant to note that ina temple epigraph in Kum- 
bhakonam itself, in the beginning of the 19th century, the 
Acharya is referred to as Sri Kachi-Kamakoti-Pithadipati 
only. 

During the close of the 18th century the Avani Sringeri 
mutt had sent a Srimukham to the then Acharya of the 
Kamakoti-Pitha. The Avani Sringeri Mutt is one of the 
sub-divisions of the Saradapitha each having religious 
jurisdiction over specified areas of the Karnataka region; 
the others being Sringeri on the Tunga, Virüpaksha 
x een Sivagahga ribgeri and Karavir Sringeri. The 
Avani Sribgeri has Jurisdiction in the eastern portion of 
the Mysore territory bordering Tamil Nadu. . During the 

1. See Appendix. 

2. See Appendix. 

3. See Appendix. 
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close of the 18th century the Mutt began to tour the 
Tiruchirapalli district on the banks of the Akhanda Kaveri 
and when it was brought toits notice that it has encroach- 
ed upon the traditional rights of the Kamakoti-pitham in that 
locality, the mutt forwarded a Srimukham to the Küma- 
kotipitham making amends and informing the routes they 
would take without violating the status quo in the locality. 
The route includes Pudukotta, Madurai, Ramesvaram, 
Ramnad, Sivaganga, Tirunelveli and Travancore. The 
Acharya of the Kaémakoti-Pitha is referred to in this letter as: 


श्रीमच्छङ्करभगवत्पादाचार्याणां अधिष्ठाने सिंहासनाभिषिकतानां 
श्रीकामकोटिपीठाधिपति श्रोमद्दा देवेन्द्र सरस्वती 


$rimat Sankarabhagavatpadacharyanam adhishthane simhasanabh- 
ishiktanam Sri Kamakoti Pithadhipati Sri Mahédevendra Sarasvati.4 


Two letters were sent by the sovereign of Travancore 
towards the close of the 18th Century or the early years 
of the 19th Century to the pontiff of Sri Кайсі Kamakoti 
Риһа: These letters have been written by His Highness 
Bala Rama Kulasekhara Varma, the then Maharaja of 
Travancore and have been addressed to His Holiness Sri 
Mahàdevendra Sarasvati who was the disciple of His 
Holiness Sri Chandrasekharendra Sarasvati of the Karici- 
Kamakoti-Pitha. The first epistle contemplates the sending 
of an young elephant to His Holiness as an offering to 
Chandramaulisvara; while the second one tells that the 
same has actually been despatched. Both these epistles 
fervently pray for the contemplated visit of His Holiness 
to Trivandrum, These letters have been written in excel- 
lent Sanskrit in the Devanagari script and they are note- 
worthy for the sweetness of their language, choice of ex- 
pression, depth of learning and devotion. 


Both the epistles are undated. By a careful study of 
the genealogy of the Travancore ruling dynasty, one could 
come to the conclusion that these letters should have been 
written during the time of Bala Rama Varma, the first 


1. See Appendix. 
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(Avittam Tirunal) who flourished between the years 
1798-1810. There were three sovereigns of the Travan- 
core ruling dynasty bearing the name of Bala Rama 
Varma. Bala Rama Varma I (Avittam Tirunal) flourish- 
ed between 1798-1810. During his period, the pontiff at 
the Kamakoti-Pitha was His Holiness Sri Mahadevendra 
Sarasvati (1783-1814). Bala Rama Varma II (Svati 
Tirunal) flourished between 1829-1847 A.D. And during 
this period the pontiff at the Kümakoti- pitha was His Holiness 
Sri Chandragekharendra Sarasvati (1814-1854 A.D.). Bala 
Rama Varma ПІ (Milam Tirunal) flourished between 
1885-1924; and during this period the pontiffs at the 
Kamakoti-Pitha were His Holiness Sri Mahadevendra 
Sarasvati (1857-1891), His Holiness Chandrasekharendra 
Sarasvati (1891-1907), His Holiness Sri Mahadevendra 
Sarasvati (1907) and His Holiness Sri Chandrasekharendra 
Sarasvati, the present Head of the Kamakoli-Pitha, 


The two epistles were sent to His Holiness Sri Maha- 
devendra Sarasvati, by the King Bala Rama Varma. These 
could not have been sent by Bala Rama Varma II 
(1829-1847) because the pontiff at the Kaémakoti-Pitha then 
was His Holiness Sri Chandrasckharendra Sarasvati. Both 
the letters bear the signature of the court which tried the 
suit of 1847. Hence they could not have been sent by 
Bala Rama Varma III (1885-1924). Therefore they must 
have been sent by Bala Rama Varma I to the pontiff of 
the Kamakoti-Pitha His Holiness Sri Mahadevendra Saras- 


vati towardsthe close of the 18th Century or the early 
years of the 19th Century, 


In these two epistles the Acharya is referred to as 
follows: : 
श्रीमत्काश्ली दिव्यायतननलिनकरमहामण्डन — शारदामठसरसिजराज- 


हेसानां...... श्रीमच्छङ्करभगवत्पादाचार्याणां अधिष्ठाने लिंहासनामि- 
fara... महादेवेन्द्रसरखती पादारविन्दयो: 


ç E Кай z Ina ` 
‘Srimat 'anchidioyáyatana nalinakara mahamandana-Saradamatha- 
Sarasijarajahamsanam ... ... Srimat à ; 


Satikarabhagavat-padacharyanam 
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adhishthane sinhasandbhishikta......... Mahadevendrasarasvati | Pádára- 
vindayoh’’ + 

In 1808 A.D. Chatrapati Maharaja Serfoji had sent a 
letter of invitation to the 63rd Acharya in which the Guru 
is referred to as follows: 


श्रीमत्परमहंसपरिवाजकाचायंव्य - श्रीमच्छङ्करभगवत्पादाचार्याणां 

अधिष्ठानसिहासनेऽभिषिक्तानां श्रोमच्छन्द्रशेखरेन्द्रसरखतीसंयमीन्द्रा- 

maq अन्तेवासिवयं श्रीमहादेवेन्द्रसरस्वती श्रीपादानाम्‌ 

“Srimat paramaharisa parivrajakacharyavarya Srimat Sankarabha- 
gavatpadacharyanam adhishthanasimhasane abhishiktanam Srimat Chan- 
drasekharendra Sarasvali Samyamindránám antevasivarya 5% Mahāde- 
vendra Sarasvati Sripadanim’’, etc., etc. 

In 1839 A.D. the 64th Acharya, Sri Chandrasekha- 
rendra Sarasvati performed the Kumbhabhishekam of 
Sri Кайст Kamaksi temple. There is a stone epigraph 
in the temple which mentions this in Telugu characters as 
follows: 

स्वस्तिश्री विजया भ्युद्य शालिवाहन शका व्द्‌ 1761 विकारिनाम संवत्सर 

श्रीकाश्चीकामकोटिपीठाधिपतुलेन श्रीचन्द्रशे खरस्वासुलवारू कुम्भक्रोण- 

нарт काश्चिकि वञ्चि. 


“Syasti Sri Vijayabhyudaya Salivahana Sakabda 1761 (1839 
A.D), Vikārī Nama Samvatsara...... Sri Kanci Kamakoti Pithadhipatu- 
laina, Sri Chandrasekhara Svamulavaru, Kumbhakonamununchi Kachi- 
ki vachchi, etc., etc". 

There is another interesting letter of 1858 A.D written 
by the Garrison Officer of Kumbhakonam to the Agent of 
the Matha in which the officer Commanding had informed 
the Manager that some sepoys who had misbehaved did so 
due to ignorance and that he had issued suitable instruc- 
tionstothem. The addressee of this letter is given as follows: 


«Soobhier the Agent of Sree Sankarachariar the priest 
of Sree Conjee Commacote Peetam of cusbha of Com- 
baconum" 


1. See Appendix. 
2, See Appendix. 
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There are a number of records which clearly prove that 
the Acharyas were described as ‘Sri Кайс Kamakoti 
Pithadhipatis’ only even after the Matha was shifted to 
Kumbhakonam, 


A reference to the Inam lands and Inam titles of the 
Matha also shows that from ancient times onwards several 
lands in several villages round about Kaficipuram like 
Madhavaram, Ambi, Ѕіуакайсї, Sevilimedu, Kundiyan- 
tandalam have been in the occupation and enjoyment of 
the Matha. In several of them, the original title of the 


l. (a) This matha has all along been maintained mainly 
by offerings of Rajas, Zamindars and others, produce 
from tax-free lands endowed by rulers and contribu- 
tion of a certain portion of the produce by the owners 
of cultivable lands in the country. This payment 
which went under the name of merai in some taluk 


round about Kañci was recognised by the High Court 
which says: 


*We think the evidence justifies the inference 
that this payment of the disputed merai had a lawful 
origin and was not merely voluntary". 


vide: Judgement of Sir John Wallis, Chief Justice and Mr 
Aylingin Second appeals Nos. 1282 and 1283 of 
1917 on the file of the High Court of Madras — Sri 
Кайсї Kamakoti Pithàdhipati Swami Avergal Sikku- 
dayar Swami Avergal, Sri Sankaracharyaswami 
versus Manali Saravana Mudaliar and another (Srot- 


riemdar of three srotriem villages in Chengleput 
District). 


The Lord of Кайсї is generally called Thiru Ekambara 
Udayàr and the Lord at Tanjore Periya Udayar 


(Great Lord). The асагуа is called Sikku Udayar or 
Chikka Udayar-the Сапагезе equivalent of Siriya 
Udayar. 


G A fraction of 1/96th of the land tax payable to 
overnment has been customarily paid by land- 
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grantee is written as ‘Sri Кайсы Kümakeii Pilham" or 
“Kumbhakonam Sri кайсы Kamakoti Рцһат”, etc. This 
also clearly shows that the traditional title of Sri Kafichi 
Kamakoti Pitha was continued undisturbed even though 
due to various reasons the Matha was transferred from 
Kafichipuram to Kumbhakonam. 


The Sankarite Institution at Kafici has branches 
belonging to times long past at Kumbhakonam and Jambu 
kesvaram which is near Srirahgam. These two sacred 
places are situated on the banks of the river Kaveri. 
Кайсї and Kaveri are always linked together as the for- 
mer is the southernmost of the seven moksafuri-s of Iodi 
and the latter is the southernmost of the seven sacred 


holders in villages of some taluks around Kššcipuram 
as merai to Sri Ekamranatha and the Kamakoti-Pitha 
under orders from the Government of the times. 


(b) In the districts of Tanjavur, South Arcot, etc., there 
has been a custom to pay two Madras measures of 
grains (paddy) per veli consisting of 63 acres of land 
to the Kamakoti-pitha. In later years, that is, during 
the 19th century, the people of many villages, in 
order to ensure proper and regular payment of this 
contribution, thought it fit to transfer the ownership 
of a piece of common land in a village to the tune 
of such area as would yield a produce equal to the 
stipulated payment per veli. There are amongst such 
registered transfer deeds, some wherein even Chris- 
tian land-holders and heads of тайа have signed. In 
the Tiruchirapalli District, land-holders are accustom- 
ed to pay two Madras measures of grain (paddy) to 
the Кайсї Sankaracarya Matt per unit of land called 
Сеу. 


(с) Тһе Капсі Sankara-matha has been receiving mohini 
allowances from a long time back. Below is an order 
of the Collector of Tanjore regarding the allowances: 


11 
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rivers of our land.' The relation between the two has 
been emphasized in the Srimadbhágavata while describing 
the Tirthayatra of Balarama. 


कामकोटिपुरीं काशीं कावेरीं च सरिद्वराम्‌ | 
श्रीरङ्गाख्यं महापुण्यं यत्र सन्निहितो हरिः ॥ 


Kamakotipurim Байста kdvertm са saridvaram 


‚ $rirahgákhyan, таһафипуат yatra sannihito harth 


The Bhdgavata text with the commentary Subodhini of 


(10-79-4) 


Vallabha reads thus: 


1. 


(i) 


(ii) 


“The Collector of Tanjore District recommends 
that the allowance of Rs 6743-5-0 due to Sri Sanka- 
racarya’s Matha at Kumbakonam which is now paid 
in‘ the shape of an assignment of land revenue be disburs- 
ed hereafter direct from the Sub-Treasury at that 
station. In any case, the Government considers that 
the method of payment by beriz deduction is much 
to. be preferred and accordingly directs that the land 

‚ Tevenue assignment be resumed and that the allow- 
ance of Rupees 6743-5-0 be paid in future by beriz 
deduction, (Extract from G.O. No.178 (Revenue 
Miscellaneous) dated lst March 1894 


अयोध्या मथुरा माया काशी क्री अवन्तिका । 

पुरी द्वारवती चेव सप्तैताः मोक्षदायिकाः॥ 
‘ayodhya mathura maya kasi Кайс avantik, 
puri dváravati caiva Saptattah moksadayikah’ 


गङ्गे च यमुने चैव गोदावर सरखति, नमंदे सिन्छु कावेरि 


gange Са yamune caiva godavari sarasvati narmade sindhu: 
kaveri..... 2 
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कामकोष्णीं पुरीं art कावेरीं च सरिद्वराम्‌ 


Kamakosnim purim kaficir kavertm ca saridvaram 


कामकोष्णीं — कामाक्षीम्‌। शिवकाश्चीति प्रसिद्धा ततः काञ्ची 
पुण्यकोटिः ततः कावेरी। 


kamakosnim - Катабҙіт. Sivakanciti prasiddhà tatah kāñcī 


punyakotih tatah Каре! 


It is evident from the above passage of the Bhdgavata that 
a religious significance is attached to Kafici,,-Kaverl and 
Srirahgam. And it is but natural that the Institution of 
Sri Sankara at Кайсї must have its branches at Kumba- 
konam which is on the banks of Kaveri and at Jambukes- 
varam which is not only on the banks of Kaveri but is near 
to Srirangam.? 


The Astikas of Madras who had an organization or 
Sabha for determining dharmic questions and correct 
lapses, if any, in the community were in the habit of 
assembling periodically in the premises of the Madras 
branch of the Kémakott-pitha at 119, Thambu Chetty Street, 
G.T. Madras, which was dedicated to Sankarácárya 
Svàmi for the grace of Candramaulisvara by. one Vajrala 
Thyagarayadu іп the year 1742. The Astikas were repre- 
sented by eighteen Jaladhipatis who were the accredited 


1. Edited by Kandur Rangachari, Sri Devakinandan Press, 
Brndavan, 1963. ४ 


2. Vide: (i) ‘There is an important smartha religious institu- 
tion here in the matha of Sri Sankaracarya which is said 
to have been founded in the time of Sri Sankaracarya 
himself by a Tanjore King who wished the saint to 
reside in his domain.” Arthur Hemingway, 1.६ G. S.: 
Tanjore District Gazeteer, p.208. (ii) The matha at Jambu- 
kesvaram is referred to in the copper-plate grant of the 
King Vijayaranga Cokkanatha. 
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heads of the different communities. The meetings were 
presided by an elected sabhapati. The Sringeri Acharya 
in the year Sukla in the last century (1870) toured through 
Tamil Nadu. Suspecting some propaganda by the Srügeri- 
matha against the Kafici-matha, the devotees of the latter 
complained to the sabhápati. The latter referred the matter 
to the бгйрегі-асагуа who, in turn, issued a Srimukham 
tothe then Sabhdpati of the Madras Mahajanas Sriman 
Pandipeddi Krishnaswami Ayya in which the Acharya 
makes it clear that he had no intention to act against the 
Kamakott- pitha.' 


In the Subhalekha (invitation) sent to this Mutt on the 
occasion of the coronation of the late Maharaja of Mysore 
Sri Jaya Chamarajendra Wodayar, this Mutt is referred 
toas “Sri Jagadguru Кайсї Srimat Sankarabhagavatpada- 
сатуапат adhishihüne simhàsanàbhishiktanàm". 


The authorities of the $rhgeri Mutt in a letter dated 
14-10-1942 to Sri Visuddhananda Bharati who was resi- 
ding in Kàfici in the building belonging to Srigeri Matha 
have informed that Kafici is the seat of the great Kamakoti- 
pitha and the building of the Sringeri Matha there was 
not to be given the status of a Matha, 


М It would be clear from the above discussion that the 
Acarya of the Kafici-Kamakoti-Pitha has been referred to as 
Karict-Kamakoti- pithadhipati even after the matha was shift- 
ed from Kàfici to Kumbakonam in the latter half of the 
18th century. The literary evidences, 


traditional accounts, 
sculptural representations, 


š copper-plate grants, stone 
epigraphs and contemporary records set forth in detail so 


far would tend to show that Sri Adi Sankara has been 


1. See Appendix. 
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intimately connected with the sacred city of Kafici and 
that the principal pitha he has established therein has been 
functioning in an unbroken line of dcdrya-s, recognized by 
successive governments of our country, venerated by the 
rulers of the princely states and respected by other Institu- 


tions. 


SOME CRITICISMS EXAMINED 


It would be clear from the foregoing account that the 
Acarya of the Káfici pitha has been referred to as Кайсі- 
Kdmakoti-pithadhipati even after the matha was shifted from 
Kàfici to Kumbhakonam in the latter half of the 18th 
century. 


The author of the book Devi Kámáksi in кайсі, in 
A Manual of Pudukotlai State edited by him has said: 


“The Hindu sects do not attempt to proselytise, nor is 
there any great organisation in the state to conserve the 
religious faith of the people. The followers of the Advaita 
school offer homage to the gurus of Kumbakonam (the 
Káfici Kamakoti-pitha) and of Srngeri founded by the great 
Sri Sankara. The guru of the Kumbakonam Pitha has a 
large following within thestate, and since he is the guru 
of the ruling family, honours are accorded to him during 
his visits to the state.” (Chapter III, p. 84). 


In his article on A Copper: plate of the Kamakotipitha in 
the Journal of Indian History, Vol. XXIX for August 1951, 
the same author observes as follows: à 


“The record is important as showing the very close con- 
nection that existed between the gurus of the Kamakoti 
- Pitham and the Pudukottai Ruling House’ in the 18th 
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century. About 1738, Vijaya Raghunatha Raya had re- 
ceived spiritual instruction from Sri Sadasiva, the most 
illustrious disciple of the matha and this had brought him 
into the direct line of disciples of the Sankaracaryas of this 
matha. ‘The devotion that the ruler had for the venerable 
Suami of the matha was emulated by his followers and re- 
tainers who made this grant in 1742 to an agent of the 
matha.” 


In the Proceedings of the Indian Historical Records 
Commission, Vol. XXII, the above author refers to two 
firmans issued by the Nawab of Arcot and the East India 
Company one of which has the names of Kámakoti and San- 
karacarya. The firmans are as follows: 


The first which bears the seal of Saadat Khan is a grant 
confirming a previous one by Dawud Khan to ‘Sankara- 
carya Gossain’ of the village of Ponnambalam (Ponnai) in 
the ‘Karnatak taluk of Hyderabad’ measuring 150 chakras 
of dry land free of taxes. This document is dated 6 zilhijja 


in the 6th year (of the reign of the Emperor Muhammad 
Shah), 5 August 1725 A.D. 


The second which bears the seal of Safdar Ali, ‘Ser- 
vant’ of Muhammad Shah Padshah Ghazi again confirms 
the same grant with effect from fasli 1151 (1741-42). This 


is dated 1 Rajjab in the 24th year of Muhammad Shah’s 
reign, 22 August, 1742 A.D. 


Dawud Khan, a mansabdar of the imperial court, held 
the post of naib of the nizamat of the Carnatic Payanghat 
between 1700 and 1708 A.D. Saadat Khan, his successor, 
was confirmed in the nizamat in 1723 by Asafjah Nizam- 
ul-mulk. According to the massirul-umara, he held the 
nawabship until 1732, (Burhan: Tuzaki Walajahi, Nainar's 
translation, Madras University Part I, p. 64 n. ff). Nawab 
Safdar Ali did not enjoy the nizamat for long, and was 
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murdered on Shaban, 1155 А Н. (October 1742). Dawud 
Khan's gift of a tax-free village to enable the Svami “to 
maintain himself and to pray to God іп реасе” was соп- 
firmed by two successors of the nizamat of the Subah of 
Arcot. 


The third and the fourth record an order to all jagir- 
dars, amaldars, mustajirs, chowkidars, poligars, foujdars, 
rahdars, etc., to afford safe passage to the “great guru 
Sankaracarya Svàmi Mahant'*. of Kdmakoti Pitha and his 
retinue, and desist from collecting tolls or customs during 
his travels between the banks of the Krishna апа Тіппе- 
velly while making pilgrimages to Tirupati, Ramesvaram, 
etc. One of them bears the seal of the commissioner of 
Customs, East India Company, and is dated 18 April 1792 
(25 Shaban 1205 А.Н), while the seal іп the other (This 
record has Telugu and Marathi (Modi) translations) 
reads Padshah Ghazi Shah Alam, Muzaffarul Mulk, 
Amirud Dawlah, Azadud Dawlah, Salarul Mulk, etc., and 
is dated 23 Nov, 1792 A.D (8 Rabi-us-sani 1207 А.Н.). These 
two documents reflect the political condition of the Carna- 
tic in 1792 A.D. To ensure success in their war with Tippu, 
the Company had concluded in that year a treaty with 
the Nawab Muhammad Ali Walajah, and had assumed 
entire control of the Carnatic. Though the Nawab was 
virtually under the protection of the Company (cf: Madras 
Military Consultations-22nd August 1781-Nawab Walajah 
is to request the Governor General), the fiction of the 
legal sovereignty of Delhi continued. (The name ofthe 
Moghal Emperor continued to be recited in the Friday 
prayers at Arcot and Madras almost until the dissolution 
of the Carnatic Kingdom). This explains why the svami 
got firmans from both the Company and the representa- 


tive of the titular emperor. 
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One feature stands out prominently in these records — 
the spirit of religious toleration and respect for a highly 
venerated spiritual head of a large sect of Hindus which 
animated the ruler of the Carnatic from the time of the 
early naibnazims, whether Afghan or Persian by descent, 
down to the time of the annexation of the kingdom by 
the company. (See the writer's paper - The Religious 
Policy of the Walajahi Nawabs of the Carnatic, read at the 
All-India Oriental Conference, Hyderabad session — to be 
published shortly in the Quarterly Journal of the Mythic 
Society, Bangalore). These rulers, who professed to be 
the vassals of the Padshah Ghazi, the imperial defender of 


Islam, afforded ample protection to Hindus and fostered 
their religious Institutions.’ 


It will thus be seen from the above that the dcdryas 
of the Kamakoti-pitha have been referred to as Kaámakoti 
pithadhipatis even in the latter half of the 18th century. 


CONCLUSION 


At Kāňcī, Goddess Kamaksi presides over the Kama- 


kotipitha in Kàmakostham whose praise has been sung by 
the three great Nayanmars. 


Sri Sankara assumed the headship of the Sarvajfia- 
pitha— the central one at Кайсї, consecrated theYoga-linga 
and spent his last days there. May Goddess Kamaksi, the 
Sakti of the Kamakoti-pitha, protect us АП — Her children. 
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(See p. 61) 


A sculptural image of Śrī 
Sankara in the Ekāmreśvara 
temple 


A sculpture of Sri Sankara 
in the Punyakotigvara 
temple (See p. 61) 
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on the Magha Punyakala Day to 
ri Mahadeva Sarasvati (See p. 68) 


Vijayanagar dated 1429 Saka Era record 
5 


of the village of Kundiyantandalam іп 


Copper-plate grant (1-11) of Sri 
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This work, Kamakottam, Nayanmars and Adi Sankara, con- 
sists of two parts and an appendix. In the first part, the 
greatness of Kanchi and Kamakottam, from very early times 
in Tamil Literature to the period of Tevaram, has been dealt 
with. The city of Kanchi is ancient and gives nurturance 
to followers of all faiths. It is noted for the boundless learn- 
ing of its scholars and’ is the abode of all sacred deities, 
The temple of Kamakshi is the centre of importance here. 
Silappadikaram also speaks of Kanchi eulogisingly. Later 
Thirunavukkarasar, Sambandhar, Sundarar and Manicka- 
vasagar speak of several praiseworthy aspects of Kanchi and 
Sekkilar nods approvingly of Kanchi. The ethereal presence 
of Kamakshiin Kanchi becomes clear from several of the 
inscriptions of South India. 


Part II of this book deals with the life of Adi Sankara 
Adi Sankara constructed the temple of Kamakshi of Kanchi 
on the pattern of £zjioidyasarana. He also replaced the 
tantric mode of worship prevailing there by the vedic mode. 
Later, Sri Sankara, having travelled all over India, reached 
Kanchi of his own accord, spent his last days there worship- 
ping Kamesvari on the banks of the River Kampa and 
attained Siddhi there. The appendix illustrates several facets 
and postures of Sri Sankara sculptures. 


This boox is a product of deep research and contempla- 
tion, Its author Dr. V. A. Devasenapathy, began his research 
work in Saivism witii-zpeciai-reterence to Tamil Sources in 
1935 under the guidance of Professor-S. S: Suryanarayana 
Sastri. After a brief stint as Lecturer in Pachaiyappa's 
College, Dr. V. A. Devasenapathy joined the Department of 
Philosophy, University of Madras and later became the 
Director of Dr. Radhakrishnan Institute for Advanced Study 
in Philosophy. His publications include: Saiva Siddhanta with 
Special reference to the Sivagnana Siddhiyar and Human Bondage and 
Divine Grace. 
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